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ON THE WATCH-TOWER

IN the March number of Der Vihan, our ably conducted German
contemporary, the editor, Herr Richard Bresch, of Leipzig, has
‘“ somewhat against ”’ us, even as the writer in
Der L:;‘;sii‘l‘(nd die Revelations had against the Churches. There
is, he thinks, something rotten somewhere in
the state of Denmark. Fas est ab hoste doceri,—much more then
should we pay attention to the criticism of a friend and colleague.
The occasion for his remarks is afforded by a questioner who,
after stating that an édition de luxe of Angelus Silesius has just
appeared in Germany, asks indignantly : What has Mysticism to
do with “dem Luxus”? Our colleague in his reply rejoices
that he has met with a sympathetic soul; a protest, he agrees,
should be made against the degradation of such high matters;
Mysticism should be presented in simplicity, should be homely
in homely surroundings. ¢ Der cherubinische Wandermann ” is
out of place in a salon.
But why ? Surely if Angelus Silesius is wise and a teacher

of wisdom he should be as much at home in a palace asin a
1
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cottage; as much at his ease in the garments of a prince as in
the garb of a mendicant. Why should not beautiful thoughts
be clad beautifully ? In our opinion the very best art of printer
and binder should be bestowed upon just such works. What
better use of luxury can there be ? It is its very redemption and
highest consecration.

*
* *

Is not, however, the point at issue somewhat obscured by the use
of misleading terms? The opposites are not Luxury and
Mysticism ; but Luxury and Simplicity ? Is
Tﬁ;st}cviis?:r l\ji}_rstici'sm a synonym of 'Simplicityf.? Is Mys-
ticism interchangeable with Asceticism? We
think not. It is true that Mysticism is often confounded with
the ideas of Simplicity and Asceticism ; but does this limitation
do justice to Mysticism ? Surely right Mysticism should be a
balance; it should include both simplicity in complexity and
complexity in simplicity. There is a right Luxury and a wrong
Luxury, a right Simplicity and a wrong Simplicity. If it is in-
sisted that Mysticism is an opposite, and that the Mystic should
withdraw himself into that opposite, then the goal of the
Mystic is an abstraction and not a fulness. In this sense
Mysticism will once more be set over against *“ Pro-fanity,” and
we shall fall back into the ancient limitations which were, as we
believe, once for all abolished for the Western world by the
teaching of the Christ. Though the brilliancy of this teaching
has been obscured by the clouds of ancient prejudice which have
since gathered round it, the spirit of it breaks through in many
a passage. The Master seems to have done and taught just
exactly what the Pharisees thought He should not have said and
done. He wasa friend of * publicans and sinners”; He taught
the ¢ people " openly.

If we would then escape the reproach of the * Pharisees,”
we of the Simple Life should not refuse to eat with the “ publicans
and sinners ” of the Luxurious Life. We should avoid the error
of a materialistic interpretation of the Glad Tidings. Unless we
are deceived the Spirit that animated them was a Potent Force
of understanding which struck a new key-note for the West ; the
old landmarks of custom and prejudice and caste were to be not
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so much abolished as transformed; new values were to be
assigned to ancient factors. That Spirit was a Living and
Continuing Power of Ever-Renewing; of ever giving new
interpretations to old forms of belief and practice. It was tobea
perpetual regeneration. So that if a man after attaining to the
idea of simplicity finds himself divorced from the complexities
of life, he should not stand proudly aloof, proclaiming his own
righteousness, as did the Pharisees of old, but should strive
rightly to use these complexities for the still greater intensifica-
tion of the whole nature of man. If he would be still further
regenerated, and born to a still higher destiny, he should bring
the purity of his simplicity into new contact with the com-
plexities of things, and so be born of himself into Gnosis of things
as they are, out of the ignorance of things as he would have them

be according to the limitations of his simplicity and purity.

*
* *

WHETHER or not this ideal should be called Mysticism is, of
course, open to question; but it is certainly what we believe to
be the Spirit of Theosophy. For in Theosophy
T,}‘Ee{)‘:gzlh‘;f a proper use rfxust.b.e found t"or everything,——
luxury and simplicity, feasting and fasting,
mysticism and ““ profanity ” included. If you withdraw yourself
it isonly to give yourself more fully; if you deny yourself it is but
for the ““indulgence " of yourself in another sense ; the withdrawal
and giving should, however, be simultaneous, if they are to be
truly efficacious, for the inbreathing and outbreathing of the
Great Breath are one and the same act.

If we are not hugely mistaken the present incarnation of the
Spirit of Theosophy is not intended to be a mechanical revival of
the old taboos and sectarian marks of distinction, but a progress
towards a deeper realisation of life on a vaster scale than has
ever been attempted before. The old barriers of belief and prac-
tice are not to be insisted on as eternal necessities; they are to
be treated as passing conveniences for the instruction of pupils
at certain stages. They apply neither to those below nor to
those above such stages.

The right use of all things and the right abstention from their
use at the right times are the complementary activity of the truly
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wise man ; sameness in difference and difference in sameness are
equally necessary to him, if he would breathe to the bottom of
his lungs. As Theosophy in its highest sense, the Wisdom of
God, perpetually makes use of all things for its own purposes, so
in his small way should a Theosophist endeavour to make proper
use of all means for the realisation of his high purpose.

An édition de luxe of The Voice of the Stlence is thus in its
proper place as laudable a Theosophical activity as a 6d. edition
in paper covers.

»
* *

BuT, says our colleague, the real trouble is not that some
bookseller or other profanes the simplicity of Angelus Silesius by
tricking him out in an édition de luxe, but that

Té‘:gﬁgg::gal Theosophists themselves are equally profane.
There are, for instance, certain Theosophists

who make a lucrative business out of the sale of Theosophical
books. Who these “ certain " are we are not told. But let us
consider the matter as a question of principle. What would our
colleague have ? Are Theosophists to be debarred from dealing
in their own literature, except on the condition of going bankrupt?
As a matter of fact, probably no Society can show a larger
record of Quixotic attempts at book-publishing and bookselling
than our own. If, with the dearly-bought experience of years,
some Theosophical publishers have at length learned the lesson
that they must make a right use of the conditions of trade
to avoid bankruptcy, who shall blame them ? That any Theo-
sophical publisher has made a fortune, cr anything more than a
living wage, out of his undertaking, we entirely refuse to believe.
But why should he not make a living wage? Are Theosophi-
cal books to be given away ? Is no Theosophist to deal in
Theosophical literature but those who have an independent
income? If so, Theosophical publishers must put up their
shutters, and Theosophical writers must use their pens for some
other purpose, and wait for an incarnation when they may be
born with a golden spoon in their mouths. As a matter of fact,
most of our writers write for nothing, or their books bring in
so little that it is not enough for pin-money. We ourselves
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sincerely hope that Der Vidhan is a financial success, and that it

may ever continue to be so.

*
» *

TALKING of *success,” however, Herr Bresch has ‘‘some-
thing against ” us on this score as well. He regrets that in a
recent number of The Vihan,in a notice relating

Thf{&?,‘,ﬂfﬁgfﬁ " to the forthcoming Congress, anxiety was
shown that it should be numerously attended,

so as to ensure its “ success,” as though, exclaims our colleague,
this could depend upon such ¢ externals ’! Here we grant him
a “hit,” to a certain extent; but is it not, after all, somewhat of
a question of phrasing? Many of our members think a great deal
of this “ Coming together.” For them the more people come
together the greater will be the “ success” of the Congress. By
this they mean that the “ coming together ” is the most desirable
thing in the whole undertaking, and that this personal intercourse
far outweighs the listening to addresses, no matter how excellent
the fare of this kind provided may be. It is certainly quality and
intensity that should be aimed at in all our meetings, rather than
quantity and superficiality. But the many have to be regarded
as well as the few, and the ways of the many have to be

considered as well as the methods of the few.

*
* *

BuT our critical colleague has not yet done. He next proceeds
to take us personally to task. Our offence is that we have, from

time to time, allowed the insertion of an
The Moralityof our 5 dyertisement which offers a trial horoscope-

Advertisements . L .

reading for a shilling,—the advertiser under-
taking to refund the money if satisfaction is not given. Herr
Bresch thinks that this advertisement must be highly paid for or
otherwise it would not be inserted. We are sorry not to be able
to inform Herr Bresch of the sum paid for the advertisement, as
we have not the smallest idea of what is the charge for any of the
advertisements which appear in the REVIEW; but we will wager
that no additional charge has been made for this special announce-
ment. Why do we not suppress it, he asks ? Because we know
the advertiser, and are quite convinced that the offer is made in
entire good faith, and that the making of money out of it is the
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very last thing that has entered our good astrologer’s head. It is
the very smallest sum that has, to our knowledge, ever been
asked for the labour of casting a horoscope, and it is made
in what is believed to be the interests of an ancient art that
deserves serious investigation. This is, at any rate, the firm
conviction of our advertiser, whose one thought is the good of
Theosophy and the rediscovery of the higher astrology, and
whose one effort is the making of it known in his own special
way to the best of his ability, Why then should the editors cast
his good will back upon him with contempt ? The editors are
responsible for nothing in the REVIEW, except unsigned para-
graphs; they distinctly refuse all responsibility for the opinions
of their contributors ; and they insert in the spaceat their disposal
all that is not contrary to good morals. Is a shilling horoscope
contrary to good morals? Our pages are open to Herr Bresch
to give his reconsidered views on the matter. So far he has
simply stated that he personally dislikes to see such an adver-
tisement, and can only imagine that it owes its insertion to the
money-making proclivities of our manager and of the advertiser.
We are sorry to have to convince our colleague publicly of an un-
generous suspicion of other people’s motives, but the publicity of
his criticism has left us no other choice. A Theosophical editor
has to endeavour his best to conduct his periodical from the
standpoint of an impartial judgment, to the exclusion of his own
prejudices and predilections. The manager of a Theosophical
magazine has to try to do the same with regard to the insertion
of advertisements. As editor and as manager both are holders

of an office rather than propagandists of their own special views.

*
* *

But Herr Bresch is relentless. He next turns to the Central
Hindu College Magazine and its advertisements of all sorts of

quack medicines, and asks why such ‘skan-
,, dalose Ungehorigkeiten ” are tolerated. Here

we think he is going beyond what is our proper
field of criticism in the Theosophical Society. The Central
Hindu College Magazine is under the control of the Committee of
Management of the College; and if Hindus see no impropriety
in allowing the insertion into a very popular magazine of the

¢« Skandalose
Ungehorigkeiten
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same kind of advertisements as appear in all Indian papers, it
is not for us to protest. Itis a Hindu magazine for Hindus

We of the Theosophical Society, it is true, take an interest in it
because some of our colleagues are devoting their lives specially
to help India by means of the College; in their chosen work we
wish them every success and do not presume to interfere. We,
therefore, again cannot feel the pious horror professed by
Herr Bresch because the *Snow-ball” system is adopted to
increase the circulation of the College Magazine; no one is
making a penny out of it, and most of our colleagues are giving
their entire services for nothing. In Germany,the ¢ Schnee-ball
Verkaufssystem, of Yankee invention,” so says the editor of Der
Vidhan, is ““ strafbar verboten.” How very terrible it reads; yet
how innocent is the thing itself in the hands of our enthusiastic
colleagues! Nay, worse than this, there are money prizes in the
College itself. We have no doubt that this also could be
explained satisfactorily by the Board of Management. In a
country so poor as India, these small prizes correspond to our
small exhibitions and scholarships; they are for the purchase of
books, or paying of the absurdly modest fees of the College.

*
» »*

StiL Herr Bresch has not finished his tale of woe. At the
European Federation Congress, held last year in Amsterdam,
there was an exhibition of Arts and Crafts.
Theosophical ~ Many of the exhibits were offered for sale, and
Congresses and .
Sales of Work  the sale went all the merrier because of the
Theosophical symbols engraved or worked on
the objects. Such sales so recommended should not take place
at a Theosophical Congress, says our colleague ; there might be
a Yearly Market established for the purpose (a not very practical
suggestion) ; but such buying and selling should be debarred
from a meeting for Theosophical purposes. But surely this is
Puritanism run riot. We have pondered the question to the
best of our ability, and still the evil, which is so sun-clear for
Herr Bresch, remains hidden from our eyes. Perhaps it is that
we are not keen on discovering potential wickedness where none
is intended. If there is an exhibition, why should not people
buy the exhibits if they are for sale? Should they go home, say
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to Paris or Berlin, and then write to the exhibitor at his private
address, say in Brussels or London, and so quixotically pile a
Pelion of unnecessary trouble on an Ossa of additional expense ?
And all for fear of violating the sanctity of the atmosphere of the
Congress! If the sanctity of our Gatherings is so easily pro-
faned, it surely stops short at our skins, and does not enter our
hearts.

IT should, however, be unders?ooci‘E that we have not gone out of
our way to reply to the strictures of Herr Bresch, but that they
have been forced upon our attention by the
circulation of specially marked copies of Der
Vihan, one of them being addressed to our-
selves. A reply of some kind was evidently desired, and
courtesy has thus required that we should put forward some
considerations that seem to have escaped the notice of our
colleague. Doubtless many more could be added by those whom
these things Jconcern far more immediately than ourselves; we
speak for ourselves alone. On turning over the remaining pages
of Der Vihan, however, we find that we have not come to the
end of it ; for in publishing a translation of the notice of the
Fuente Bequest, the editor expresses a doubt whether the division
of this Bequest between the Adyar Library and the Central
Hindu College is quite in the sense of the testator’s intention.
Herr Bresch seems to think that the money was left to the
Theosophical Society in the persons of the President-Founder
and Mrs. Besant, simply because the Society is not a legal body,
and that our colleagues had liberty to decide how the money
should be apportioned. But this is not the fact; it was speci-
fically left for the special purposes to which it has been applied.
Colonel Olcott and Mrs. Besant had no choice in the matter.

The Fuente
Bequest

(FOR THE REST OF OUR REMARKS ON THIS SUBJECT SEE UNDER ‘‘ FLOTsAM
AND JETSAM ')

EpiToriaL CHANGE OF ADDRESS

ON and after May 1st, the address of the Editorial Department
of this Review, and that of Mr. and Mrs. G. R. S. Mead, will be
changed from 59 to: 42, Cheyne Court, Chelsea, S.W.
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PYTHAGORAS AND HIS SCHOOL

WHEN we chance on the name of Pythagoras and hear of his
school, it is natural to enquire who he was towards whom so
many eyes turned in the past, are turning to-day.

The dust of his Golden Verses lies scattered, as Walter
Pater putsit, all along Greek literature. Pythagoras hasa brilliant
galaxy of the best thinkers the world has seen following in his
train ; Plato and Plotinus, with the lesser lights, Iamblichus and
Porphyry, and many another who has been forgotten, while the
name of their great predecessor still is venerated.

One of the mountain-men he is, round whom has gathered
the moss of tradition ; so much fungus indeed, that it becomes
well-nigh impossible to get the true outlines of his grand figure.

Like Christ, he wrote nothing. His teachings were oral,
and handed down by word of mouth ; and, just as the books con-
cerning our Christian beliefs are many, and have increased in
volume through the centuries, so Pythagorean literature has
become an ever-broadening stream. Follow the stream source-
wards, and it is a little silver runlet far back in early days; no
authentic reliable biography, not a syllable of writing over which
learned men do not cavil, finally sweeping away every vestige as
simply creations of a later age.

Yes, the man must have been great, for his disciples were
numbered by the thousand, and the Pythagorean schooi was
large and influential for many a day. The best men of the time
were drawn within its borders, and busy pens wrote much
concerning its founder and his sayings.

It is then surely worth while to examine for a little what has
been said of him, even though we cannot vouch for its truth.
Do we not have biographies of the Christ, do we not hear
Sunday by Sunday reputed sayings of his for which we can
adduce little or no proof ?
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The main biography is that of Iamblichus, but as the death
of Pythagoras has been placed at 500 B.c., while that of Iambli-
chus was 330 A.D., it is obvious that tradition had had time to
evolve in so many years. Zeller places no reliance on the
laborious tale of Iamblichus ; but Zeller is one of the iconoclasts,
and with his heavy German hammer leaves little or nothing
standing. Indeed, it is matter for wonder that he does not vote
Pythagoras, like Orpheus, entirely mythical.

The world in the sixth century B.c. was very different from
that of to-day; the centres of civilisation have changed.
Egypt was then at the zenith of her power. Twenty thousand
cities, villages, and hamlets studded the margin of her great
river, and her commerce went far and near, in the Mediterranean
Sea and the Indian Ocean. Theislands of the Zgean were busy,
prosperous centres of trade. Greece was the home of art and
science ; while Babylon the Great was the London of that day,
an enormous city, the place where all nationalities met, the
market of the world where might be bought the merchandise of
East and West, of North and South.

It was into such a world as this that Pythagoras was born.
Iamblichus says of him : “ A greater good never came, nor ever
will come to mankind, than that which was imparted by the gods
through this Pythagoras.”

A student under many masters, a wanderer in many lands, a
dreamer of dreams during his early years, a man of affairs in his
later days, Pythagoras shows a bright and strenuous life, fitting
him to be the leader of thought he became.

Son of a wealthy merchant of Samos, he had every advantage
that money could give. The best of masters in Samos; then the
old man Thales at Miletus ; next lessons from Phcenician hiero-
phants as he sojourned at the temple on Mount Carmel ; best of
all geometrising and star-gazing with the Egyptian priests at
Heliopolis, at Mempbhis, at Thebes.

No saying how long Egypt would have held him, for he
spent twenty-two years there; but the Persian invaders under
Cambyses carried him off to Babylon, and it was the Chaldean
mysteries that next engaged his searching mind.

He returned to Samos after twelve years in that great and
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wonderful city; and, being fifty-six years of age, he wished to
impart some of the knowledge he had se laboriously acquired.
But where to find the pupils ?

The Samians had no desire to mount the difficult stairway
of knowledge in Pythagorean methods, and the teacher was fain
to bribe a young gymnast to learn his favourite disciplines,
arithmetic and geometry. For every step mastered, Pythagoras
gave him three oboli (three-pence three-farthings) ; and the plan
proved eminently successful, for the pupil grew enamoured of his
tasks, so much so that when his master put him to the test by
pretending inability to pay him any longer, the pupil expressed
willingness to become paymaster, and himself give the three oboli
for every figure.

Pythagoras’ wanderings in quest of truth were not ended,
however, for he made a tour of the chief Oracles, and for a time
sojourned in Crete and Sparta to study their laws.

That done, he again returned to Samos, and must have
found a section, at least, of the Samians more plastic than
formerly, for he established there a school which even in the
time of Iamblichus (800 years later) was used as a place of
consultation concerning public affairs.

His own fixed place of residence was a cavern outside the
town, in which he lived a contemplative life for the greater part
of his time.

But the intellectual atmosphere of Samos was not congenial
to him. The Samians were not sufficiently well disposed to
learning, and he felt attracted towards what was then the land
of intellect, Italy. So it is we find him migrating thither,
followed by six hundred disciples.

The noblest city in Italy was then Crotona in Lucania, on
the Gulf of Tarentum, and there he settled and taught. The
city was large, having walls twelve miles in circumference, and
history tells us that it enjoyed five centuries of prosperity.

The modern town of Cotrone, with between 8,000 and
10,000 inhabitants, stands near the site of the ancient city, some
of the ruins of which may still be seen, and a few fine Greek
coins have been picked up there.

When Pythagoras first took up his abode in Crotona, the
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inhabitants had strong leanings to the luxurious ways of their
neighbours of Sybaris; but the advent of the philosopher was
like a breath of wholesome air in a miasmatic atmosphere. How
it was accomplished we are not told; the currents of life began
to flow in better channels.

Once more the young men worshipped at the temple of
Apollo, and the women returned to their allegiance at the temple
of Juno. Vanity and dissipation were scorned, and virtue once
more enthroned.

But the power of Pythagoras awakened the jealousy of the
council, who called him before them to explain how he came by
this influence which was swaying their town. This gave Pytha-
goras the opportunity for which he sought, to advocate the
building of a school in which his principles might be taught and
practised.

He won over the council, perhaps by his noble presence and
winsome address, perhaps by the moral influence gained in years
of severe mental and physical discipline.

So, on a hill outside the town, surrounded by gardens and
overlooking the blue waters of the gulf, rose the famous school.
Long since fallen to ruin, destroyed even in the lifetime of its
founder, it holds a place and has a renown that few buildings of
antiquity can boast ; for the spirit of the master invested it with
a never-dying halo.

The school was a brotherhood of lay initiates who were
taught physical, psychical, and religious sciences, gradually
leading up to union with the divine.

It consisted of an outer (Acusmatici) and inner (Cenobita)
circle—those who came merely to hear, and those who entered the
order.

The latter gave up their fortunes into the hands of a curator,
much as would be done on entering a religious order in England.
It was always in their power to return to the world if it was
their wish, and in such cases their goods were restored to them.
If any disciple revealed aught of the teaching, he was expelled,
and a rather curious ceremony was celebrated.

A tombstone was erected to the departed one and he was
always alluded to as dead ; for, said the master, ‘ he is dead as
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the deceased are not, since he has returned to an evil life; his
body still dwells among men, but his soul is dead. Let us weep
for him.”

Admission to the inner school was extremely difficult; for,
as Pythagoras said, *all wood was not suitable to make a Mer-
cury ”’; he himself criticised the face, the gait, the manners,
the talk, and especially the laughter of the aspirant, who was of
set purpose put at his ease in order that he might be so examined
unawares.

He had to spend a night alone in a cavern reputed to be
haunted, and should he shrink from the darkness and solitude at
the outset, or flee from the place before morning dawn, he was
disqualified.

There was another yet more severe test. With no previous
warning, the novice was put into a bare gloomy cell, and a slate
thrust into his hand, on which was written one of the Pytha-
gorean problems, for example, ‘“ What signifies the triangle
inscribed within a circle?” or, “ Why is the dodecahedron
enclosed in a sphere the image of the universe?” To this he
was told to write an answer. Bread and water were put beside
him; he was left in complete solitude for twelve hours; then
he was liberated among the assembled novices, who were
under orders to chaff him mercilessly, hailing him as the new
philosopher, and gibing him as to the results of his mental
achievement.

Some were stung to fury by these taunts, others answered
cynically, some even flung down their slates and dashed out,
calling out abusive langnage about the school and all appertain-
ing thereto. In some cases, notably that of Cylon, formidable
enemies were so made; and it was through Cylon’s animosity
that the school was eventually destroyed.

He who bore all with unflinching front, who replied by
declaring his willingness to undergo the ordeal many times if
thereby he might gain some glimmering of truth, was alone
judged successful, and welcomed into the brotherhood.

After admission into the inner school, there were four
degrees through which the novice must pass: first, Prepara-
tion ; second, Purification ; third, Perfection ; fourth, Epiphany.
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In the first, Preparation, Pythagoras, knowing that it was
the moral that led to the philosophical, and that he who best
fulfilled the duties to which he was born was best fitted to
attain to adeptship, gave the pupil general moral maxims; to
honour his parents; to remain faithful to his friends, and such
like.

This stage lasted for two years, and might be prolonged to
five. During that time silence was enforced. The pupil might
not question or discuss, save with his companions; he had
merely to listen ; for Pythagoras taught that the sense of truth
must develop before the power of dialectics, which if acquired
first served only to render a youth vain.

A Pythagorean day began at sunrise; and the initiate
intoned to the sounds of a musical instrument some of the
Golden Verses, such as:

Render to the immortal Gods the consecrated adoration.
Then defend thy faith.
Reverence the memory

Of the hero benefactors, of the spirits half-divine.

Did the spiritual vision of the neophyte grow clearer as he
chanted? Did he see the vista open before his wondering eyes ?
Did he realise the goal of the arduous path on which he had set
his feet ? * Spirits half-divine ! ” Did the phrase shed any light
on that path? The truth that man is but a god in the making
was not as yet distinctly taught.

Habits of right living must first be gained, passion
must be conquered, temperance in all things acquired. The
ascetic life was not enjoined, but, said the master : * Only give in
to pleasure when you shall be willing to be inferior to yourself.”
And he added: ¢ True joy is like a concert of the Muses, which
leaves in the soul a heavenly harmony.”

Of the women initiates—for there were both sexes in the
school—Pythagoras had a high opinion, but of woman in general
it could not have been very lofty, for when a disciple once asked
him when should a woman be approached, he is said to have
answered : ‘ When you are tired of your peace.”

The good habits inculcated in the first degree, which were
absolutely necessary before a further advance was made, were
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attained by attention to hygienic laws, by early rising, by rigorous
ablutions, by a dietary from which flesh and wine were absent,
consisting chiefly of bread, honey, and olives.

The dietary enjoined has given rise to much discussion, just
as flesh-eating versus vegetarianism does to-day. Iamblichus
tells us that Pythagoras had many refinements of rule which are
certainly interesting. Some men might eat of animals, but there
were parts—such as the heart and brain—to be avoided. All
vegetable food was not to be commended. He specially
denounced beans, but esteemed millet very highly. Food
generally was to be judged by its effects, and he rejected all
nutriment that was flatulent or the cause of perturbation, any
that would withdraw from ‘familiarity with the gods.”

Another great factor which made for health was music, and
as different foods had widely different effects, so had varying
kinds of music ; some soothing, some exciting, some adapted for
use in the morning, some in the evening. Curiously enough,
within the same century, the same ideas concerning music
were being taught in China by Confucius. Dancing, too, had its
uses when suitably adapted.

So we find that the Pythagorean day began with music, and
the chanting either of some of the master’s own verses, or a
hymn to Apollo, followed by a manly Dorian dance. Music too
ended the day, as the stars shone out in the blue vault overhead.

The gymnasium was patronised in the afternoon, when
throwing the javelin, and quoits, and other games, might be
indulged in. Wrestling, however, was prohibited, as hardly a
seemly exercise for the budding philosopher, for it was prone to
rouse the lower nature. Perfect courtesy and gentle manners
were always expected.

Once well grounded in manners and morals, once good
habits were secured, the second degree was attained; and
Pythagoras received the novice in his dwelling, accepting him as
one of his disciples. The real initiation now began.

The teaching of the Mathematici, as they were called, was
given in the circular Temple of the Muses, which contained the
marble statues of the Nine, and the sacred arts of which they
were the guardians were inscribed on the walls behind them.
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The veiled Hestia stood in the centre, her left hand protecting
the sacred fire, her right hand pointing upwards.

The Mathematici were instructed, as the name implies,
in the science of numbers; and this, to put it vulgarly, was
the Pythagorean hobby. It is true that all roads lead to Rome,
but there are varieties of directness; and Pythagoras had
found that in the study of numbers many truths lay embedded.
For him, it was the key to the universe, to the harmony of the
spheres.

The great Monad, Infinite Unity, worked through the
Creative Duad, the Father and Mother God; and the perfect
image of God is man and woman. The Monad is the essence ot
God, the Duad the reproductive faculty, the numbers one and
two.

But it is the number three, the Triad, the ternary law, that
is the true key of life,—the body, soul and spirit of man; the
creative thought, the receptive fluid, the evolving worlds of God ;
Father and Son, and Holy Spirit; Brahm4, Vishnu and Shiva;
and so on endlessly.

The number four was also all-important; for in the four
primary numbers are contained all the essential principles, since
in the addition or multiplication of these, all the others are to be
found. The Pythagorean oath recognised this great symbol ;—
“I swear by that which is engraven on our hearts, the sacred
Tetrad, great and pure symbol, source of nature and pattern of
the Gods.”

Then the numbers seven and ten take high rank ; seven, being
made up of three and four, signifies the union of the human and
divine, while ten, formed by adding seven and three, is par
excellence the perfect number.

The master concluded by pointing to the nine Muses, who
stood round in marble silence, presided over by the guardian of the
sacred fire, Hestia, thus forming the perfect Ten.

The student, now armed with a knowledge of the occult laws
of numbers, was, in the third degree, shown their workings.
The skeleton having been set up, it was clothed with flesh, given
circulatory and cerebro-spinal systems, and became a veritable
body of truth.
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This teaching was preferably given at night on the terraces
of the Temple of Ceres, where the rhythmic wash of the waves
sounded in the ears, or in the crypts, where the naphtha lamps
shed a soft light.

It was a bold attempt, and we can well imagine that
Pythagoras entrusted this degree to no one else. Other masters
could undertake the training up to this point, but it is not likely
that any of them were sufficiently disciplined to dare the heights
to be scaled by the teacher at this stage. The evolution of the
soul through the worlds, the depths from which it has come, the
pinnacles to which it has right to aspire, its days of earth-life, its
nights of heaven-rest, with its passage to and fro; in fine, the
history of the Psyche.

The astronomy taught in this degree was so much advanced
compared with the ordinary conceptions of the time that it was
never divulged. But it seems to have been in mo wise behind
our modern astronomy except in respect of measurements.

Pythagoras taught the double movements of the earth; that
the planets, sprung from the sun, moved round it ; that the distant
stars were themselves suns and centres of other universes;
finally that these all were the passing bodies of the Soul of th.
World.

What seems to be the Ptolemaic system found in Pythagorean
fragments was really a symbolic description of the secret philo-
sophy, of the life of souls, and not the science of astronomy that
was taught. Indeed, much of the teaching was veiled, even
afterwards by Plato, who did so much towards popularising the
doctrines. To initiates it opens far-reaching vistas of thought,
and breathes divine consolations. But most men are as the
disciples of Christ; the truths await them, but they are not
disciplined enough to receive them; they have not evolved
strength sufficient to bear them.

The master taught that the soul evolved on other planets,
and on each descent became more and more enmeshed in matter,
till on this earth the lowest rung of the ladder was TFéached.
Spirituality had been lost, though not entirely; yet were there
enormous gains to reason, intelligence, and will in the struggles
of earth life.

Google



210 THE THEOSOPHICAL REVIEW

This fall into matter has been described by Moses as the
closing of the gates of Eden, by Orpheus as the descent into the
sublunary circle. After the struggles of earth ceased, the soul
was separated from the body, and its stay in the Unseen was
described at some length by Pythagoras.

Life in Hades was as infinite in variety as the life around us.
It is the Horeb of Moses, the Purgatory of Christians, the Erebus
of Orpheus. From this intermediate state, Pythagoras taught
that the soul arrived in celestial regions, which words fail utterly
to describe. All the evil was plunged in the waters of Lethe and
was forgotten ; all the good, all the results of earthly effort, were
multiplied a hundredfold.

To quote Edouard Schuré: ¢ The man who has lived but one
hour of enthusiasm or self-sacrifice will repeat in the beyond, in
marvellous progressions and in @onian harmony, that single pure
note torn from the dissonant gamut of his earthly life.”

But not for ever could this bliss be enjoyed. By an in-
exorable law, the soul had to return, and take up the burden of
flesh again ; achieve more; learn new lessons. Thus birth-and-
death and celestial life alternated, until such time as the school
of earth could advance its pupil no further; the individual had
attained, and rose to the heaven-world to go no more out.

Man in his retrogression was also traced by the master, and
man in his further progress through more spiritual conditions.
But it is a self-evident fact that to follow the teachings of
Pythagoras there is needed time and study, and it is only
possible to give the veriest glance in a paper like this; we must
accordingly now pass to a brief consideration of the teaching of
the fourth degree.

From following the flight of the Psyche through supernal
worlds, the descent was rapid. As the morning sun shed its rays
on the upturned, wondering faces of the pupils, after a night of
such teaching, so did the light of common day dawn for them in
that next degree termed Epiphany, or Manifestation. Now had
they to manifest in themselves the discipline of the School.
Life’s duties had to be the more earnestly taken up, now that
the purpose and end of being had been revealed.

The intelligence illumined, there remained the hardest task
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of all, the conquest of the will ; and that was the work of those
who had attained adeptship. Should they possess sufficient
energy, occult powers were now bestowed. They had the healing
gift, could read minds at a glance, distant events were known to
them. Instances of such clairvoyance were not uncommon, and
one biographer of Pythagoras cites the case of Apollonius of
Tyana witnessing the assassination of Domitian at Rome, he
himself being then at Ephesus.

The initiation of the women bore chiefly on their peculiar
duties as wives and mothers, and they were instructed as to
the upbringing of children.

For thirty years Pythagoras worked and spread his influence
in and around Crotona; all the surrounding towns felt the
uplift of his presence in greater concord, purer laws. His
influence extended throughout all southern Italy; but there
came a reaction.

Six hundred exiles had fled from Sybaris and craved an
asylum in Crotona. The Sybarites demanded their extradition;
but by the advice of Pythagoras this was refused. War was
declared. The Sybarites, although far outnumbering the
Crotonians, were defeated, and it is to the events that followed
that we may trace the downfall of the famous school.

The democratic section, who had never looked on the school
with entire favour, demanded a change in the government of
the city, involving the widening of the franchise and the reduction
of the number of the council from 1,000 to 300. This change
the Pythagoreans opposed, for its results would have been a
lowering of the standard of rule, and the practical exclusion from
the council of members of the order. But popular jealousy had
been aroused, and Cylon, who has been already mentioned as a
self-dismissed candidate of the early days, found it only too easy
to inflame the passions of the demagogues. Pythagoras was an
enemy to liberty, he declared, was himself a tyrant; there would
be no freedom in Crotona while he and his disciples lived.
Feeble protests were drowned ; a proposal that the Pythagoreans
should first be publicly tried met with no support, and an
attacking party was formed.

On their approach and their hostile intentions becoming
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known, the building was barricaded ; but, foiled in one way, the
infuriated mob tried another, and set the place on fire, and the
doomed inmates mostly perished in the flames; only two,
Archippus and Lysis, escaping. One account numbers Pytha-
goras among the victims, others say he escaped to Metapontum,
and there died ; but we can be certain that the school came to an
untimely end, mainly from political reasons. So says Zeller:
and we may accept his statements, for he emerges from his
explorations among dusty old Pythagorean literature with be-
grimed face, and wiping the sweat from his brow. His notes
attest his huge labours.

The exact date of the great master’s death is shrouded in
mystery, but was probably somewhere about 500 B.c.; his age is
variously stated by different chroniclers,and ranges from 70 to 104.

In some accounts, he married a beautiful inmate of the
school, Theano, daughter of a Crotonian, and had two sons and
one daughter. It is said that no cult persists in constant sun-
shine. Like the pine tree, ¢ the firmer he roots him the ruder it
blows,” and the blood of the martyrs has a singularly fertilising
effect. So it was with the teachings of Pythagoras ; they took
firm hold in southern Italy and in Greece.

As late as the sixteenth century, two thousand years after,
Giordano Bruno was named the second Pythagoras. He, too,
found the outer world no readier for his teaching than it had
been for his master’s,—witness his martyrdom at Rome.

Many schools have been formed since the days of Pythagoras,
and numbers still exist; but history shows none save that of
Crotona which essayed so much, was so all-embracing.

Imagine such a community as the Pythagorean school
within our own borders ! Is it to be expected that we should show
any advance on the spirit of the Crotonians? The mills of God
grind very slowly, and we have still far to go on the evolutionary
path. But we can surely echo the opinion of Iamblichus when
he tells us of the infinite good Pythagoras has done. Do we not
breathe a purer air as we consider his labours, or read his Golden
Verses? Through him and such as he does the thinking world
gird up its loins and press forward to the mark of its high calling.

MARY CUTHBERTSON.
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THE ETERNAL NEW YEAR

THe days of youth have quickly sped,
Another year begins,

What fitter time than this, I said,
To wean me from my sins.

I weary of the Past, its fret
Of foolish heat and noise,

The Future holds redemption yet—
When lo! a hidden voice :

¢ My brother, hath the morning sun
Fixed days of purple state ?
Resolve no more, thy deed begun
Shall be the noblest date.

¢ The wheeling orb renews her youth,
The order'd cycles roll,
No times are set for love and truth,
No seasons hath the soul.

¢ Mourn not the wasted Past, the prize
No prayers can now recall;
Wiser is he that falls to rise
Undaunted by his fall.

“ Vast though the heights to be attain’d,
Far peaks of sunlit snow,
He only knows how much is gain'd
Who dares to look below.

“ Dare to have sinn’d ; each purg’d desire,
The shame that rankles still,
May live to fan the spirit’s fire,
And spur the fagging will.

“ So shalt thou reap the barren years;
And step by step at last
Thy feet shall climb the crowning stairs
That lift thee from the Past.”

MonTtacu Lomax.
(From ¢ Fyondes Caduca.”)
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PHILO: CONCERNING THE SACRED
MARRIAGE+*

BuT the chief of all the mysteries for Philo was, apparently, the
Sacred Marriage, the mystic union of the soul, as female, with
God, as male (Deo nubere). In this connection he refers to
Gen., iv. 1 :

“And Adam knew his wife. And she conceived and bare
Cain. And she said: I have gotten a man by means of the Lord.
And He caused her also to bring forth Abel his brother.”+t

We are, of course, not concerned with the legitimacy or
consistency of Philo’s allegorising system, whereby he sought to
invoke the authority of his national scriptures in support of his
chosen doctrines ; but we are deeply concerned with these doc-
trines themselves, as being the favourite dogmas of his circle and
of similar circles of allied mystics of the time.

His views on the subject are clearly indicated, for he tells
us in the same passage that he is speaking of a secret of initia-
tion, not of the conception and parturition of women, but of
virtues, that is, of the virtuous soul. Accordingly he continues
in § 13:

“ But it is not lawful for virtues, in giving birth to their
many perfections, to have part or lot in a mortal husband. And
yet they will never bring forth of themselves, without conceiving
their offspring of another.

““Who, then, is He who soweth in them their glorious
[progenyl, if not the Father of all universal things,—the God
beyond all genesis, who yet is Sire of everything that is? For,
for Himself, God doth create no single thing, in that He stands
in need of naught; but for the man who prays to have them
[He creates] all things.”

* See in the last number ** Philo of Alexandria on the Mysteries."
t De Cherub., § 12; M. i. 146, P. 115 (Ri. i. 208).
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And then, bringing forward Sarah, Leah, Rebecca, and
Sepphora, as examples of the virtues who lived with the great
prophets of his race, Philo declares that ‘* Sarah’ conceived,
when God looked upon her while she was in solitary contempla-
tion, and so she brought forth for him who eagerly longed to
attain to wisdom,—namely for him who is called ‘ Abraham.”

And so also in the case of ‘‘ Leah,” it is said ‘“ God opened
her womb,” which is the part played by a husband ; and so she
brought forth for him who underwent the pains of labour for the
sake of the Beautiful, namely, for him who is called ‘ Jacob,”—
“so that Virtue received the divine seed from the Cause [of
alll, while she brought forth for that one of her lovers who was
preferred above all other suitors.”

So also when the ‘“all-wise,” he who is called ¢ Isaac,”
went as a suppliant to God, his virtue, ‘ Rebecca,” that is
Steadfastness, became pregnantin consequence of his supplication.

Whereas “Moses,” without any supplication or prayer,
attained to the winged and sublime virtue * Sepphora,” and
found her with child by no mortal husband.*

Moreover, in § 14, in referring to Jeremiah, Philo writes:

“For I, having been initiated into the Great Mysteries by
Moses, the friend of God, nevertheless when I set eyes upon
Jeremiah, the prophet, and learned that he is not only a mystes,
but also an adept hierophant,—I did not hesitate to go to him as
his disciple.

““ And he, in that in much [he says] he is inspired by God,
uttered a certain oracle [as] from the face of God, who said
unto the virtue of perfect peace: ¢ Hast thou not called Me as
‘twere House and Father and Husband of thy virginity ? ’t—sug-
gesting in the clearest [possible] fashion that God is both Home,
the incorporeal land of incorporeal ideas, and Father of all things,
in that He did create them, and Husband of Wisdom, sowing
for the race of mankind the seed of blessedness into good virgin
soil.

“ For it is fitting God should converse with an undefiled, an

* Ibid., § 13; M. i 147, P. 116, 117 (Ri. i. 209).
t Jer., iv. 3,—where AV, translates : ** Wilt thou not from this time cry unto
me, My father, thou art the guide of my youth?
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untouched and pure nature, with her who is in very truth the
Virgin, in fashion very different from ours.

““ For the congress of men for the procreation of children
makes virgins women. But when God begins to associate with
the soul, He brings it to pass that she who was formerly woman
becomes virgin again. For banishing the foreign and degenerate
and non-virile desires, by which it was made womanish, He
substitutes for them native and noble and pure virtues.

“ But it is perhaps possible that even a virgin soul may be
polluted by intemperate passions, and so dishonoured.

“ Wherefore the oracle hath been careful to say that God is
husband not of a ¢ virgin,’—for a virgin is subject to change and
death,—but of ‘virginity’ [that is of] the idea which is ever
according to the same [principles], and in the same mode.

“ For whereas things that have qualities, have, with their
nature, received both birth and dissolution, the [archetypal]
potencies which mould them have obtained a lot transcending
dissolution.

“ Wherefore is it not fitting that God, who is beyond all
generation and all change, should sow [in us] the ideal seeds of
the immortal virgin virtues, and not those of the woman who
changes the form of her virginity ? "*

But, indeed, as Conybeare says:

“The words, virgin, virginity, ever-virginal, occur on every
other page of Philo. It is indeed Philo who firstt formulated
the idea of the Word or ideal ordering principle of the Cosmos
being born of an ever-virgin soul, which conceives, because God
the Father sows into her His intelligible rays and divine seed, so
begetting His only well-beloved son, the Cosmos.”$

Thus, speaking of the impure soul, Philo writes :

‘“ For when she is a multitude of passions and filled with
vices, her children swarming over her,—pleasures, appetites, folly,
intemperance, unrighteousness, injustice,—she is weak and sick,
and lies at death’s door, dying; but when she becomes sterile,

¢ Ibid., § 14, 15; M. i. 148, P. 116, 117 (Ri. i. 210, 211).

t In this, however, I venture to think that Conybeare is mistaken ; it was a
common dogma of the Hellenistic theology of the time.

1 Op. sup. cit., pp. 302, 303.
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and ceases to bring them forth, or even casts them from her,
forthwith, from the change, she becometh a chaste virgin, and,
receiving the divine seed, she fashions and engenders marvellous
excellencies that nature prizeth highly,—prudence, courage,
temperance, justice, holiness, piety, and the rest of the virtues
and good dispositions.”*

So also, speaking of the Therapeutrides, he writes :

“ Their longing is not for mortal children, but for a deathless
progeny, which the soul that is in love with God can alone bring
forth, when the Father hath sown into it the spiritual light-
beams, by means of which it shall be able to contemplate (fewpeiv)
the laws of wisdom.”'t

And as to the progeny of such virgin-mothers, Philo else-
where instances the birth of “ Isaac,””—*¢ which could not refer to
any man,” but is ‘“a synonym of joy, the best of the blessed
states of the soul,—Laughter, the spiritually conceived
(&v8udberos)f Son of God, Who bestoweth him as a comfort and
means of good cheer on souls of perfect peace.”§

And a little later on he adds:

* And Wisdom, who, after the fashion of a mother, brings
forth the self-taught race, declares that God is the sower
of it.”||

And yet, again, elsewhere, speaking of this spiritual progeny,
Philo writes:

‘“ But all the Servants of God (Therapeuts), who are lawfully
begotten, shall fulfill the law of [their] nature, which commands
them to be parents. For the men shall be fathers of many sons,
and the women mothers of numerous children.” T

So also, in the case of the birth of Joseph, when his mother,
Rachael, says to Jacob: ¢ Give me children!”—* the Sup-
planter, disclosing his proper nature, will reply: ¢ Thou hast
wandered into deep error. For I am not in God’s place, who

* De Execrat.,, § 7; M. ii. 435. P. 936 (Ri. v. 254). See ** Myth of Man in the
Mysteries,” S. § 25 J.

t D.V.C., § 8; M.ii. 482, P. 899 (Ri. v. 318, C. 108).

{ Elsewhere an epithet of the Logos.

§ DeMut. Nom., § 23; M. i. 598, P. 1065 (Ri. iii. 183).

I| Ibid., § 24 ; M. i. 599, P. 1065 (Ri. iii. 184).

91 De Prem. et Pen., § 18; M. ii. 425, P. 927 (Ri. v. 241).
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alone is able to open the wombs of souls, and sow in them virtues,
and make them pregnant and mothers of good things.” '’*

So, too, again, in connection with the birth of Isaac, refer-
ring to the exultant cry of Sarah: “The Lord hath made me
Laughter; for whosoever heareth, rejoiceth with me,”’t—Philo
bursts forth :

‘“ Open, then, wide your ears, ye mystz, and receive the
most holy mysteries. ‘Laughter’is Joy, and ¢ hath made’ is the
same as ‘ hath begotten’; so that what is said hath the following
meaning : ‘ The Lord hath begotten Isaac,/—for He is
Father of the perfect nature, sowing in the soul and generating
blessedness.”}

That all of this was a matter of vital moment for Philo him-
self, may be seen from what we must regard as an intensely
interesting autobiographical passage, in which our philosopher,
speaking of the happy child-birth of Wisdom, writes :

“For some she judges entirely worthy of living with her,
while others seem as yet too young to support such admirable and
wise house-sharing ; these latter she hath permitted to solemnise
the preliminary initiatory rites of marriage, holding out hopes of
its [future] consummation.

‘¢ ¢ Sarah,’ then, the virtue who is mistress of my soul, hath
brought forth, but hath not brought forth for me,—for that I
could not, because I was too young, receive [into my soul] her
offspring,—wisdom, and righteousness, and piety,—because of
the brood of bastard brats which empty opinions had borne me.

“For the feeding of these last, the constant care and
incessant anxiety concerning them, have forced me to take no
thought for the legitimate children who are the true citizens.

“Tt is well, therefore, to pray Virtue not only to bear children,
who even without praying brings her fair progeny to birth, but
also to bear sons for us, so that we may be blessed with a share
in her seed and offspring.

““ For she is wont to bear to God alone, with thankfulness

* Leg. Alleg., iii. §63; M. i. 122, 123, P.94 (Ri. i. 175). Cf. Gen., xxx.2: *“Am
Iin God's stead’? " ( > o

t Gen., xxi. 6. A.V.: '*God hath made me to laugh, so that all that hear will
laugh with me."”

} Leg. Alleg., iii. § 77; M. i. 131, P. 101 (Ri. i. 187). Cf. also De Cherxbd., § 13;
M. i. 147, P. 115 (R i. 209).
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repaying unto Him the first-fruits of the things she hath received,
[to Him] who, Moses says, ‘hath opened’ her ever-virgin
‘womb.’ "'¥

But, indeed, Philo is never wearied of reiterating this sublime
doctrine, which for him was the consummation of the mysteries
of the holy life. Thus, then, again he sets it forth as follows:

“We should, accordingly, understand that the True Reason
(Logos) of nature has the potency of both father and husband for
different purposes,—of a husband, when he casts the seed of
virtues into the soul as into a good field ; of a father, in that it
is his nature to beget good counsels, and fair and virtuous deeds,
and when he hath begotten them, he nourisheth them with those
refreshing doctrines which discipline and wisdom furnish.

‘“ And the intelligence is likened at one time to a virgin,
at another to a wife, or a widow, or one who has not yet a
husband.

“[It is likened] to a virgin, when the intelligence keeps
itself chaste and uncorrupted from pleasures and appetites, and
griefs and fears, the passions which assault it; and then the
father who begot it, assumes the leadership thereof.

“ And when she (intelligence) lives as a comely wife with
comely Reason (Logos), that is with virtuous Reason, this self-same
Reason himself undertakesthe care of her, sowing, like a husband,
the most excellent concepts in her.

“ But whenever the soul is bereft of her children of prudence,
and of her marriage with Right Reason, widowed of her most
fair possessions, and left desolate of Wisdom, through choosing
a blameworthy life,—then, let her suffer the pains she hath
decreed against herself, with no wise Reason to play physician to
her transgressions, either as husband and consort, or as father
and begetter.” ¢

Referring to Jacob’s dream of the white, and spotted, and
ringstraked, and speckled kine, Philo tells us that this, too, must
be taken as an allegory of souls. The first class of souls, he says,
are ‘“‘ white.”

“ The meaning is that when the soul receives the divine

* Gen., xxix. 31. Cong. Evud. Grat., § 2; M.1i. 520, P. 425 (Ri. iii. 72).
t De Spec. Leg., § 7, M. ii. 275, P. 774 (Ri. v. 15, 16).
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seed, the first-born births are spotlessly white, like unto light of
utmost purity, to radiance of the greatest brilliance, as though it
were the shadowless ray of the sun’s beams from a cloudless sky
at noon.”’*

With this it is of service to compare the Vision of Hades
seen by Thespesius (Arideus), and related by Plutarch.
Thespesius’ guide in the Unseen World draws his attention to
the ¢ colours’ and * markings” of the souls as follows :

 Observe the colours of the souls of every shade and sort :
that greasy, brown-grey is the pigment of sordidness and selfish-
ness ; that blood-red, inflamed shade is a sign of a savage and
venemous nature; wherever blue-grey is, from such a nature in-
continence in pleasure is not easily eradicated ; innate malignity,
mingled with envy, causes that livid discoloration, in the same
way as cuttle-fish eject their sepia.

“Now it is in earth-life that the vice of the soul (being
acted upon by the passions, and re-acting upon the body) pro-
duces these discolorations; while the purification and correction
here have for their object the removal of these blemishes, so that
the soul may become entirely ray-like and of uniform colour.”t

Again, in giving the allegorical meaning of the primitive
culture story of Tamar,} Philo not only interprets it by the
canon of the Sacred Marriage, but also introduces other details
from the Mysteries. Thus he writes:

‘““ For being a widow she was commanded to sit in the house
of the Father, the Saviour; for whose sake for ever abandoning
the congress and association with mortal [things], she is bereft
and widowed from [all] human pleasures, and receives the
divine quickening, and, full-filled with the seeds of virtue, con-
ceives, and is in travail with fair deeds. And when she brings
them forth, she carries off the trophies from her adversaries, and
is inscribed as victor, receiving as a symbol the palm of
victory.”§

* De Som., i. § 35; M. i. 651, P. 595 (Ri. iii. 257).

t De Ser. Num. Vind., 565 c; ed. Bern. iii. 459. See for a translation of the
whole Vision my ‘ Notes on the Eleusinian Mysteries,"” THEOSOPHICAL REVIEW
(April, May, June, 1898), xxii. 145 ff., 232 ff., 312 fl.

3 Gen., xxxviii. 11 ff,
§ Quod Deus Immut., § 29; M. i. 293, P. 313 (Ri. ii. 94).
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And every stage of this divine conception is but the shadow
of the great mystery of cosmic creation which Philo sums up as
follows :

“\We shall, however, be quite correct in saying that the
Demiurge who made all this universe, is also at the same time
Father of what has been brought into existence; while its
Mother is the Wisdom of Him who hath made it,—with whom
God united, though not as man [with woman], and implanted
the power of genesis. And she, receiving the seed of God,
brought forth with perfect labour His only beloved Son, whom
all may perceive,*—this Cosmos.” +

G. R. S. MEap.

EVOLUTION AND RELATED MATTERS
FROM A THEOSOPHICAL POINT OF VIEW

A LEecTURE BEPORE A WoMmaN's CLuB]

WE are to endeavour to make an inquiry into the nature of
evolution, in a spirit scientific and reverent, rational and religious.
In these days Religion is seeking Science as friend and coadjutor,
and Science, having grown beyond arrogance, is on its knees.
The human spirit has in this era gathered such momentum that
the scientist is all but merged in the poet, the philosopher in the
mystic, and all in the devotee.

Our subject outlines itself in quite natural fashion under three
questions :  What is it that evolves? How does it evolve ? To
what end does it evolve ? One word answers these three questions
—God.

The highest demand of the human mind is for oneness—for
monism. Under the authority of this monistic conception, the
apex of human thought, I say that God is the thing evolved, God

* Lit., * sensible.”

t De Ebriet,, § 8; M. i. 361, P. 244 (Ri. i. 189).
¢ In the U.S.A.
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is the process of evolution, God is the end or goal of it. Since
there is nought but God and nothing outside of Him, it follows
that He evolves Himself within Himself, Himself the object of
such evolving. He is the Author and Finisher ;—He is the Ltfe
that is evolved ; the Way by which it is evolved, the Truth con-
cerning that Life and that Way. He is the Way, the Truth and
the Life.

The study of evolution begins with this postulate: God
energises. The energy of God, which is the evolving substance,
pours itself forth into the evolutionary field, which is within
God, under two aspects, the aspects of Life and Form. Says
Goethe:

Here at the endless loom of Time I ply,
And weave for God the garment thou seest Him by.

Life and Form are the warp and woof of this garment, which
is more fitly called a body, for it is the universal incarnation of
God. Each life requires a form to express itself in, and each
form ‘requires a life which it may express. Everything in the
universe has this two-fold, dualistic nature, a dualism which for
this enquiry is indicated by the following correlatives or pairs of
opposites : Life—Form ; Spirit—Matter; Good—Evil; Construc-
tion—Destruction; Positive—Negative; Active—Passive; Cause
—Effect ; Subjective—Objective.

These correlatives are always the same thing under two
different conditions; and it is the interplay of these two con-
ditions that brings their common force into operation. Two
illustrations will suffice; one from physics, one from human
experience.

The magnet has two poles, positive and negative. They are
opposite ends of the same thing, and by the complementary use
of both we get their common force—magnetism. The positive is
not superior to the negative. Only in their perfect equality can
they demonstrate the power. If we break this magnet into a
thousand pieces, each fragment will show a positive and a negative
pole, proving that all magnets have a positive pole in which the
negative is implicit or latent, and a negative pole in which the
positive is implicit or latent.

The second illustration is this: in the man we have the
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active, initiative, positive masculine principle, expressing itself in
strength and intellect; in the woman we have the passive, recep-
tive, negative feminine principle, expressing itself in gentleness
or affection. In the union of the two, a union of perfect equality,
we have the child, or children.

As each fragment of the magnet shows both positive and
negative poles, so each of these children is both masculine and
feminine. In the man’s form the masculine is expressed and the
feminine principle is implicit or latent; in the woman'’s form the
feminine is expressed and the masculine is latent. As evolution
proceeds, each is to bring out into evidence that which is latent,
without sacrificing that which is expressed. This will give us the
whole individual, who sums up in himself, not merely half but all
the human attributes—the true image and likeness of God, the
divine prototype, the Father-Mother.

Approaching the subject in this way it is impossible to hold
any other view of the relations of man and woman than that they
are essentially divine—the sacrament of marriage. Here also is
the inner meaning, the esotericism of the Woman's Movement,
including suffrage, higher education, etc.

Faulty and repellent as it is, it is the surface ripple of a
great race undercurrent, the primal force feminine, pushing and
forcing its way to the surface, to take its turn in the objective life
of the race. 'When the mistakes and blunders have subsided and
woman has brought out her latent intellectual, initiative nature,
balance will be restored, and her feminine principle will be finer
and stronger than ever before. Creative genius will then express
itself in woman. Art, science, philosophy and religion will pour
into the world through women as well as through men.

These illustrations from physics and from human life help us
to see that when we find two things which are perfect opposites, they
are simply two conditions of the same thing. The positive and
negative are two different aspects of the magnetic force, the mascu-
line and feminine are two different aspects of the human being.

Now, the Divine Energy, as we have said, pours itself forth
into the evolutionary field from a state of one-ness, a synthetic
state, into a state of two-ness or duality, an analytical state. It
distributes its one-ness into myriads of separate expressions; its
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one-ness becomes many-ness, or manifold-ness. Life must have
form, and lives must have forms, the positive must have the
negative, for, as the Bible quaintly says, * it is not good for man
to be alone.”

At this point it becomes necessary to dwell upon the problem
of good and evil, spirit and matter, or the constructive and the
destructive. Spirit and matter are two aspects of the same thing
—that is, the evolving energy. They are equally divine, equally
essential. Spirit is the life which is evolving ; matter is the form
by which it evolves and is itself always evolving. Matter is the
crystallisation of spirit ; spirit is the solvent of matter. Matter is
to spirit as ice is to water. Apply heat to ice, you have water.
Apply cold to water, you have ice. Apply synthetic, abstract
thought to matter, you have spirit; apply analytical, concrete
thought to spirit, you have matter. Matter is the matrix in
which is deposited the gem spirit. Biologists fail in their search
after the life principle because it is so close, so near that they
cannot see it. They are looking for life as distinct from matter,
but they will never find it, for the two exist only in a relation
which is after all identity. In his poem * Brahma,” Emerson
says :

They know not well the subtle ways I keep,
They reckon ill who leave me out ;

When they fly, I am the wings;
I am the doubter and the doubt;

And I the hymn the Brahman sings.

It is as though a man born blind, suddenly receiving sight,
should exclaim : ‘I see men and trees and houses, but where is
that wonderful light I have heard so much about?” And all
the time the light is all about him and is the very condition by
which he perceives all other objects. The materialist sees the
form and fails to see the life; the idealist perceives the life and
repudiates the form, like one who sees only the light and ignores
the objects in that light. The true biologist is he who perceives
both life and form and knows both to be the divine energy.

Correspondent with life and form, spirit and matter, are the
two universal principles good and evil. Having found that evolu-
tion proceeds by the co-operation of opposite forces, we apply
this law to the case of good and evil, and find them to be two
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different conditions of the same thing, as are the poles of the
magnet, the two human principles, spirit and matter, life and
form, water and ice.

Evilis a form of good. It is the noun evil, the abstract or
universal idea evil, which becomes the adjective evil in concrete
experience. Good exists in combination with evil as a vein of
gold exists in a mass of ore, and is to be mined out from it, just
as the gem spiritis to be extracted from its matrix of matter. As
the residuum in both cases is not exhausted of its products, but is
worked over and over, always giving forth more products; so evil
is the producer of endless good. Evil is the means to an end
which we know as good—the means is as essential as the end, the
end is wrapped upin the means; the means finds its full develop-
ment, its climax in the end. They are the same divine energy
under two different aspects; evolution proceeding by a series of
choices between them.

If we choose the good or constructive aspect, it is quite clear
that we are thereby carried forward in ethical evolution. If we
choose evil, the destructive aspect, we seem to stop that progress.
But this is merely seeming.

In a bar of music you may have a quarter and a rest, a
quarter and a rest. The quarters are the accent, the positive,
good principle; the rests are the pauses, the negative, evil princi-
ple. But where would be your metre were it not for those
pauses ? So, in the rhythmic experience of life, we pause to sin
or we pause to suffer, and this sinning and suffering are but the
necessary contrast, the pause in the rhythm.

In physical nature this evil, destructive principle appears in
storm, flood, violent winds, earthquakes, cataclysms, night, winter,
darkness, the burying of the seed in the earth. Each natural
force is both constructive and destructive. Fire warms, but it
may also burn; water slakes thirst, but it may also drown. In
each constructive the destructive lurks, but equally in each
destructive is the latent constructive. We all know that a good
carried too far becomes an evil. To reverse the terms, to realise
that evil carried too far becomes a good, is a harder problem to
face. It can be faced, however, and in this way.

Action and reaction are equal in opposite directions. When
3
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evil action is carried to extremes it exhausts itself in action. We
thus have reaction, or good, in exactly equal measure.

In sociological studies we see clearly the working of this law.
The evils of competition, greed, and dishonesty set up an active
force. Our main hope of relief is in their being carried so far
that they will exhaust their evil possibilities, when reaction equal
in the opposite direction will set in. Evil becomes so evil, so
destructive, that it destroys itself. Conditions preceding the
French Revolution became so evil that they became self-
destructive in the Revolution.

Often that which appears evil to one person is seen by
another with further vision to be good. The child sees as evil
the destructive principle which the parent uses in governing and
restraining him. Mariolatry, the worship of the Virgin Mary,
which to many seems an unqualified evil, was, during the
medieval period, the dark ages, a main factor in preserving the
ideal of womanhood to the race, and, on the practical side of life,
in saving woman from complete submergence.

The Bible is full of recognitions of this principle, in such
phrases as these: “1 will dash him in pieces like a potter’s
vessel "’ ; “ Though he slay me yet will I trust him "’ ; * Our God
is a consuming fire ”’; ‘ Moreover, the law entered that sin might
abound ”’; *‘ It must needs be that offences come ' ; “I come to
bring not peace but a sword.” Also, “ Make unto yourself
friends of the mammon of unrighteousness,” that is, so use what-
ever of sorrow and evil your life contains, that out of it you will
develope character and wisdom, making unrighteousness after all
serve you as a friend.

The words ‘‘ Resist not evil but overcome evil with good ”
have been misinterpreted by some very earnest seekers. Some of
Tolstoi’s admirers, whether misunderstanding him or not I do
not know, think that we are to accept evil, taking no measures
against it. This is a mistake. We are not to resist because
resisting is not strong enough. To resist means only to stand
against. It is not enough to stand against evil, as the dykes of
Holland resist or stand against the sea; this is too negative. We
must do the positive thing, we must go against evil; to quote
Browning: ¢ Nor sit, nor stand, but go .’
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So we are not merely to resist but to oppose. Perfect oppo-
sition can be made only with a perfectly opposite force; so we
are to overcome evil with good. A very vigorous, positive, active,
scientific proposition, and infallible in result, because action and
reaction are equal in opposite directions. By this method none
of the original force is lost, but its direction is changed ; evil is
transmuted into good. The point seems made that there is a
divine, destructive, universal principle of evil, which we are not to
evade, but to meet, understand and use, developing from it the
constructive good which inheres in it.

Here the Christian Science cult logically becomes matter for
brief consideration. This movement is a factor in race evolution,
but it is itself a subject for evolution, as all efforts after attain-
ment are. It needs to evolve away from certain mistakes with
which it is involved. Its better part is its psychology, which
contains as much truth as a psychology associated with an
unsound philosophy can contain. I cannot in the present paper
examine this psychological side, but will make a few remarks
on its philosophy, though in reality the division is merely a
convenience, and the two are forms of the same thing.

Christian Science is the Western reincarnation of Vedantic
subjectivism ; that is the extreme subjective interpretation of the
superb oriental system of philosophy known as the Vedanta.
There is the same spirit of denial, the same expression of half-
truth, the postulate of illusion* on the part of the subjectivists,
the denial of matter on the part of Christian Scientists, the same
half-concept of Deity. Both these sects try to get rid of matter
by denying it.

Christian Science tries to get rid of evil in the same way.
The scientific way to do away with evil is to affirm good, and in
so far as Christian Scientists use affirmations their philosophy is
sound; but their denials of matter, evil, suffering and sin, are
unscientific and unphilosophical as well as inoperative, because
they only resist (negative), and do not oppose (positive).

Affirmations of spirit are sound, denials of matter are un-
sound. Spirit gives us the synthetic, inclusive point of view,

* Denial of the existence of the manifested universe. It does exist as a Whole
which we do not realise, our perceptions revealing only parts to our consciousness.
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matter gives us the analytical, distributive point of view. There-
fore, when we say: ‘“All is spirit,” we speak truly, for matter
as the form of spirit is one with it. But if we say: “All
is spirit ; there is no matter,”—we have wiped out half the truth.

In an Arctic region, far from land, amid half-frozen seas, we
might fitly exclaim: ‘All is water!”—for the ice-floes and
bergs are forms of the water. But should we say: ‘“ All is water;
there is no ice,”—again denial wipes out half the truth. In both
cases we have emptied our synthesis of its contents—have
negated it.

The pairs of opposites, some of which have been given, are
the pillars of the universe. As well try to support a temple’s
roof with one row of pillars, as try to understand universal law
with one set of principles. As well conceive a magnet with one
pole, a humanity with one sex, life without form, cause with-
out effect, as spirit without matter. The idea lacks symmetry,
roundness, sphericalness; it is only hemispherical.

By an artificial method of evasion and exclusion, it leaps at
monism. True monism or one-ness, however, is reached by the
natural method of reconciliation,—Froebel’s method of the
mediation of opposites.

Froebel finds among geometrical forms a sphere or ball
which will roll and will not stand still, and a cube which will
stand still and will not roll. He reconciles these two opposite
capacities by combining or uniting them in the cylinder, which
will both roll and stand still.

Christian Science, however, uses no mediating, reconciling,
unifying principles. [t explains matter by denying it. It recog-
nises God as the Whole but not as the parts; it acknowledges
the Transcendent God and denies the Emanative God ; for the
Emanative God is not only God ## matter but God as matter.
It postulates that aspect of God in which there is no variable-
ness, neither shadow of turning; it ignores Him as Ancient of
Days. It understands God as infinitely great; it does not see
that if He is infinite He must also be infinitely small ; that small-
ness which not only numbers the very hairs of our heads, but is
the hairs of our heads, that not only notes the sparrow’s fall, but
1s the sparrow.
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Christian Scientists do truly know God as the Life, they still
have to know Him as the Way. Knowing Him in only one of
His aspects they cannot know the whole truth concerning Him.
The perfect formula is this: God is the Whole, God is the Parts,
therefore God is All. Or, God is Spirit, God is Matter, therefore
God is All. .

The mystic mind, whether found among Catholics, Christian
Scientists, Theosophists or elsewhere, is very prone, in its new-
found psychological delight, to hold for a time this unsound
mental attitude. It feels a distaste for the detail of life, the
analytical side, and desires to be let alone in its synthetic joy.
This subsides as the ego evolves; God has patience with detail,
is that detail Himself. The true’ seer is he who loves best
neither the abstract nor the concrete, but both equally, as equal
aspects of God.

Three geniuses who show a comprehensive idea of the nature
of God and the universe are, Lao Tze, the Chinese philosopher,
who says: ‘ Between the existent and the non-existent there is
no difference save in name "’ ; Johann Scheffler (Angelus Silesius),
the German mystic, who says:

Time and Eternity are one,
The difference is in thee ;
and Walt Whitman, the American poet, who says:
I believe in you, oh my soul—the other I am must not abase itself to you,
And you must not be abased to the other.
Strange and hard that paradox true I give,
Objects gross and the_unseen soul are one.

In our day and race the reaction against a partial conception
of the Deity, no matter how spiritual it may be nor how practi-
cally it may work, is focussed in Whitman. His genius, virile
yet tender, masculine yet feminine, rejecting all polished, ready-
made forms, creates for itself a form so direct and unadorned that
to some it seems no form at all. Yet to his kindred among men,
those stately thoughts, following the law of their own being, are
cast in measures no less stately.

So much of the divine energy as God pours forth within
Himself, into evolution, becomes the Immanent God, or better, I
“hink, the Emanative God. That is, so much as God the Whole
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pours forth into expression becomes God the Parts. * Out of
the Silence comes the Word.” This divine energy is God’s con-
sciousness, which is to be unfolded in self-consciousness, item by
item, each item, each atom, each object, each being, a means of
such unfoldment.

The energy is at first in mass or volume, slightly differentiated,
crude, simple, not complex, undeveloped. It then forms the
elemental kingdoms not dealt with by science, but which form
part of the sub-conscious, pre-natal, cosmic life.

Of this early morning of the world we know that the first
conditions were chaotic, that darkness was over all, that the earth
was without form and void; that later the Spirit of God moved
upon the face of the waters and dry land appeared, and that the
rhythmic periods of day and night were evolved. Plant and
animal life were embryonic.

The evolutionary experience of this whole period sometimes
rises to tlic level of race-consciousness, depositing a stratum of
the marvellous, the fabulous. In this stratum are found the
myths and fairy-lore of all races. Especially is this deposit
found in obscure, quiet places, where the pace that kills has not
begun ; for instance, among the Scotch Highlands, the forests of
Brittany, lonely parts of Ireland, and some of the wilder Austrian
provinces in the Carpathian mountains. In such districts there
is still credence in the fabulous, belief in fairies, goblins, elves,
gnomes of the earth, undines of the water, sylphs of the air,
salamanders of the fire, ¢ little people” of all descriptions.

Poets, and other, ordinary people, have unnameable subjective
experiences, waftings of old happenings, wraiths of the past,
phantom mists of memory, stirrings of buried instincts, sensations
feebly vibrant, whisperings and murmurings of hushed voices,
“the horns of elfland faintly blowing.” Those who know the
“ Sunken Bell ” and * Land of Heart’s Desire "’ will understand.

These things, thoughts bred of fancy, are doubtless born
of fact, for it is certain that while, and after, the solid conditions
were evolved which made the mineral kingdom possible, entities
of a kind unknown to us, sub-human entities, the fauna, so to
speak, of that age, occupied the cosmic stage, and were part of
the sub-human kingdoms of this grey old earth; powers that have
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become so latent in us that we have forgotten their use, were then
in free expression.

The Salem witchcraft phenomena, and certain features
attending delivium tremens, are among the irruptions from this
universal sub-consciousness. As a later development we have the
primeval experience of animals and pre-historic human races
both grotesque and heroic, in the great race poems and
mythologies, the Druidic legends, Bardic traditions, the Sagas,
the Eddas, the Niebelungenlied, the Homeric stories, Greek
mythology, Egyptian Book of the Dead, the Bible, the Vedas, etc.

These and other old-world books are full of the heroic, the
psychic, the mystical. The phcenix, gorgon, gryphon, chimera,
the dragon, centaur and minotaur, and gods and heroes innumer-
able, are blurred records in the race mind of a very old and partly
sub-conscious life.

Art draws abundantly from this source of inspiration, witness
certain features of the Italian Renaissance, The Tempest and other
parts of Shakespeare, Meriejkowski’s Life of Leonardo da Vinci.*
Shakespeare, though he seems self-critical regarding his use of
this sportive, prankish, ghostly and mystical element, obeyed a
true instinct in so doing, and, I feel sure, * builded better than
he knew.”

William Butler Yeats, with his enthusiastic, finely wrought
and imaginative temperament, is a fitting agent for the renewal
and reinforcement of a phase of this old-world consciousness
which is finding its way out to the surface through the Celtic
revival ; and there are others.

FLorRENCE WYMAN RICHARDSON.

(TO BE CONTINURD)

* The Foverunner.

IT was my Reason led me to give up the Church (Dogma not
Christianity). My Reason led me to Theosophy and greeted its
teaching with joy and welcome. To give up that Reason would
seem to me impossible and wrong.—CriFrForD HARRISON.
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THE NEW BIRTH

LET us try to get a definite idea of this New Birth that is to, or
that should, shine out in our minds with such a clear light that it
even illumines its haunting opposite—the dark pole of activity
typified by death (for, to the real thinker, birth and death are
both active operations).

We know that there are many meanings to words. The
crudest thinker can embark upon one word into a sea of
abstractions ; or, dictionary in hand, he can dismiss it with
literal brevity. Neither process, by itself, is likely to satisfy an
eager mind, or a starving soul. Unite them—as, in reality, they
are united—and you may arrive somewhere, and do something !
Which brings us to the apparent paradox of the universe:
namely, that to become consciously whole you must separate; to
separate safely you must never forget the wholeness to which you
are fitting your separated parts.

Now the literal meaning of birth is “ the act of coming into
life.”” On its objective side that is clear to us to a certain degree.
We are aware of the long, slow, patient processes of Nature by
which form after form is built, each form an epitome of the act
we are discussing. For, though we speak of form and life in
their separate aspects, they are two facets of the one Reality;
and every form is instinct with the pulsings of life,—is brought to
objectivity by a myriad births,—births in mineral, in vegetable, in
animal, in human kingdoms,—births of atoms, of molecules, of
organs, of all the vast range of seeming automata.

These automata are before us to study; they are in our
possession to use ; they are to be moved hither and thither by
the varying intelligences inhabiting and transcending them;
whilst they, in turn, if not curbed, will rule, with a rod of
iron, anything below their own scale in the phenomenal
universe. Hence we have them fighting desperately for autocratic
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sovereignty over their lesser parts. Because, as yet, they
manifest only one side of being,—the dense, the dark, the
material side,— they bitterly resent the intrusion of their fore-
ordained, pre-existing Ruler, — that Flaming Spirit, whose
manifold Lights appear as the Individualities of the Cosmos.

Those Lights shine out; and our foolish automata scurry away
into the familiar darkness, creating disease and war by the
friction of their backward movements,—dying, and dying, and
dying because they will not welcome their Kingly Visitant ;
because they cannot see Him as the Greater Part of themselves.
Nevertheless He is behind them even as He is before them;
they turn back only to meet His Force, His Irresistible Love,
driving them forward again; and every death means a new birth»
with its attendant experience flashing along to the still Invisible
Ruler.

Sooner or later the ignorant servants become obedient, and
cease to suffer ; the King at last finds entrance to every cranny
of their structure, lighting up one corner after another, coaxing one
part after another to fresh beauty, fresh use, fresh health, returning
to them the experiences they yielded Him,—until their number-
less series of births culminate in a New Birth that is the wonder
of them who have ears to hear, eyes to see, speech whereby to
testify.

The Tabernacle is ready for the King, and He loves infinitely
every atom of its form, because, by the slow, slow, patient
alchemy of evolution He has transmuted every atom into a
dwelling for the manifested World-Saviour.

Truly we might meditate long upon such marvelloug
building ere we ventured to speak of the objective advent of a
Christ.

Thus briefly I have touched upon a side of Birth that, in
detail and in general, is beyond power of speech adequately to
describe ; only unceasing experience, observation and study
through life after life will teach us its mysteries and its simplicities.

If this be true regarding objective births, in how much
deeper a sense is it true of the interpenetrating, vitalising
subjective births. Here we must deal with principles, with
feelings, with thoughts, with all the more or less hidden springs of
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life, paying constant heed to the fact that these are the King’s
builders whilst He is living in His forms.

And they are not only the builders of His habitations ; they
are also the soil wherein His consciousness grows, and expands.
To understand them, and to utilise them, we must have our
myriad births into thetr realms; even as bodies have their myriad
births into the objective worlds.

The man who knows what he is about, whose character
already manifests sufficient all-round development to enable
him approximately to judge of his outer relationship to this inner
world, of his inner relationship to the outer world—such a man
definitely tabulates both his experience and his inexperience. He
wants no birth that is not a new birth ; he knows that to be re-born
into a state already conned and assimilated means death, not life ;
it is a mere counting over of one’s possessions instead of using
them to acquire newer and better ones; it also consummates
that crowning sin to the subtle mind,—waste of energy.

On the other hand he is careful and observant in discriminat-
ing between temptations and opportunities. Many excellent
persons have got into a crude way of thinking that most pleasant
things are bad for the soul, and most unpleasant things salutary
discipline for that mis-used member of the cosmos. This is not
necessarily true ; it is merely a vague and hasty conclusion based
on inexperience, and a desire to be on the safe side of the fence.
To be true to ourselves, and to others, we should have the courage
to take the legitimate joys of life, as well as the potent sorrows,
allowing neither to be despotic rulers over us.

How, then, would a fairly clear-sighted man view his situation
in the world to-day ? In considering this we must, perforce, put
aside the thought-laggards of our times. We should make small
progress anywhere if we stopped to argue with people who refuse
to believe in subjective and objective evolution, in the potency of
thought, in the science of religion, in the religion of science, in all
the amply proven and ever-widening branches of human
knowledge and endeavour.

The intelligent individual might state his case like this:
First, that he possesses a certain development of character, easily
placed in its relative position with regard to the rest of the
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characters in the universe, and with regard to the universe itself ;
secondly, that he has a potential development of character a little
more difficult to place, and a great deal more insistent upon his
attention ; thirdly, that he hasillimitable possibilities of character-
development that are, at present, subjects for contemplation, but
attainable only by understanding his first postulate, namely
acquired character, and by devotion to, and study of, his second—
the transitional character.

Thus, whilst recognising that, from a deductive point of view,
the third subject, the Divine Character, is inclusive of the other
two, transcends the other two, in some degree permeates them,—
whilst recognising this he knows that, from the inductive side,
viewed from that important working principle of life and growth,
the transitional character has first claim upon him,—is himself in
the throes of birth plus himself already born.

He has, then, the essence of his past as a valuable possession—
as strong, firm ground beneath his feet ; he has the contemplated
future as an inspiration for all his days; and he has the pre-
sent,—the one bridge over an otherwise impassable river,—for
immediate moulding, for unceasing effort toward perfection.

This definite knowledge,—proved in the acquiring, not to
be proved otherwise, even if every authority in the land thundered
it into his ears,—makes him marshal his forces, and see to
their efficiency.

The acquired and the transitional character are ofttimes at
war with each other. When allied they march amicably on the
life side of existence; when separated one g