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ON THE WATCH-TOWER

WE are anxiously awaiting the full account of Sarat Chandra
Das’s journeyings in Tibet and his description of the sacred city
of Lhasa and its inhabitants, which the Royal

TWOﬁ%‘}i’ﬁgg;aPhs Geographical Society has for some time past
had in preparation. Meantime we would refer

our readers to two most interesting photographs of the most
striking collection of buildings in that mysterious city, the sacred
capital of Buddhism. These are the first photographs of Lhasa
which have ever been made accessible to the West, though we have
several plans and native pictures and also the rude wood-cut in
the ancient volume of the Jesuit Father Kircher. The first of these
photographs is published in the October number of La Géogra-
phie. It is a view of Potala, the great collection of tiers of
monasteries and temples topped with the palace of the Dalai
Lama. This huge mass of buildings covers a hill of some size,
rising steeply from the plain and dominating the scattered
collection of substantial buildings of all kinds which form the
modern Lhasa. This photograph was taken by a Kalmuck chief

Orché Norzounof some six months ago when on a second
I
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pilgrimage to the city. Itis apparently taken from the south and
at some considerable distance. The second photograph is
printed in the December number of the Journal of the Geo-
graphical Society. It is also of Potala, but is very much finer
than the view reproduced in La Géographie. It was taken by a
member of the Nepal embassy in Pekin, apparently from the
south-west. The photographer was much closer to the huge pile
of buildings, and has succeeded in obtaining a most beautiful
and striking picture. It is indeed most fascinating to see this
vast mass of buildings, rising stage above stage and crowned with
the roofs of the Dalai Lama’s palace, perched upon the sacred
hill standing out solitary from the plain, while in the far distance
the great mountains shut in the horizon, for Lhasa itself is some
10,000 feet above the sea. There is some considerable difficulty
in forming a clear idea of the height of the hill. The Bengali
A. K. (Krishna) says it is 300 feet high, but a Kalmuck Buddhist
priest Baza-Bakchi, who has recently published a description of
his visit in Kalmuck (so far translated only into Russian) says
it is 500 metres; the latter is indubitably an exaggeration, but
Krishna’s estimate is also certainly too small, unless he estimated
only the hill and not the buildings on it. From the plans and
the photographs, however, we can form some idea of the approxi-
mate height. The circumference of the hill is given as two kilo-
metres. As we have almost the whole of the south front given
in the first photograph, the height of the whole would be about
a quarter to a third of the major axis, say some 250 metres ; this
would give us some 8oo feet. And judging by the size of the
people in the second photograph, it is certainly nearer 8oo than

300 feet. In any case it is one of the most remarkable photo-
graphs we have ever seen.

* L *
ELSEWHERE in our pages we have referred at some length to a

new book by Mr. H. Fielding, The Hearts of Men. In it he
touches on a point of great importance when

E'l;cgggg::t?cfn he says t.hat motive power lies in exaggeration.

““ There is no strength in the mean,” he writes.

It is the enthusiasts that make the world move. If they have

been guilty of half the misery, they have achieved half the joy of
the world,”
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Man is so built that he requires exaggeration. If you would persuade
him to go with you a mile you must urge him to come two; if you would
have him acquire a reasonable freedom you must create in him an enthu-
siasm for unreasonable freedom; if you would have him moderate his
passions he must be adjured to wholly repress them.

And, therefore, it may be, do the codes of Buddha and_Christ live. Not
because they are absolutely true, not because they furnish an ideal mode of
life, not in order to be fully accepted, but because they are exaggerations
that balance exaggerations; and out of the mean has come what is worth
having ; because they have an effect which the exact truth would not have on

the masses of men.
* -3 *

Now there is little doubt that Mr. Fielding will be taken severely
to task by the vast majority of Buddhists and Christians for

writing his last paragraph, and we also feel
Doubtful Examples compelled to join issue with him, but for

reasons far other than the orthodox of either
faith will adduce. Our author has drawn attention to a great
factor in human affairs, namely the motive power of exaggeration,
but the two great examples he has adduced are in our opinion
exceedingly doubtful. Mr. Fielding and his orthodox opponents
will contend on the common ground of assumption that they
possess the real codes of the Buddha and the Christ. This we
ourselvesvery much doubt. We have the “codes " of the disciples,
not of the Masters. In the case of Christianity there is little
doubt to the student of criticism that the traditional settings of
the Sayings are in many cases after-thoughts, that the Sayings
themselves are in many cases the sayings of disciples and not of
the Master Himself. Instruction given to individuals for their
special helping have been handed down as laws applying to all
men, things of the moment have been expanded into eternal
truths, binding on all the faithful. All this is clearly to be seen
in the Christian tradition, and though not a millionth part of the
work expended on New Testament research has yet been done
on the Buddhist Tripitaka, it is very evident that the same
phenomena are before us in the tradition of the Dharma, and
that the Master has been made responsible for a thousand and
one things which have emanated from disciples alone.

*
* L]

But entirely apart from historical and literary criticism there is
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a general principle which can guide us in the matter. If the
codes that have reached us were actually
formulated as they stand by the Masters them-
selves, and not gradually developed by the disciples, then we
should have to admit that in many things the great Teachers
exaggerated. If They consciously exaggerated, They were not ser-
vants of the Truth, if They unconsciously exaggerated, They were
not Masters of Wisdom. Now we hold that They were wise,
wiser than any wisdom Mr. Fielding or ourselves can understand ;
we only display our own foolishness by attempting to criticise
Them, but we may very well point out how Their disciples ex-
aggerated in all good faith though in ignorance of their Masters’
wisdom. It is the commonest of phenomena that great teachers
suffer from the foolish exaggerations of their pupils. But if these
exaggerations are honest and natural exaggerations, they do the
work, for they oppose the exaggerations which the Masters strove
to moderate, and like wars with like. The “ many ” are called and
they misconstrue the call into an order to war on the “ many,” but
it is only the few who understand.

A Dilemma

-)k-**

THEREFORE when we perceive exaggeration and know that it is
honest, we may be sure that there is not right knowledge. But
though we perceive in it a lack of knowledge
we should be on our guard against thinking
lightly of it, for in it there is power. Not that
we may consciously exaggerate in order to exercise power, for then
we should be liars to our fellows; but there is comfort in the
thought that even ignorance may be used for good purpose, when
a better exaggeration overpowers a worse. We, however, profess
ourselves lovers of wisdom, and wisdom is born only when
knowledge and power are joined in perfect union. Do not, how-
ever, let us forget that exaggeration can take all forms, we can
have exaggerated caution as well as foolhardiness, exagger-
ated scepticism as well as credulity. Indeed, Aristotle seems
to have been wiser than Plato when he defined virtue, not as the
opposite of a vice, but as the mean between two extremes—for
instance, courage the mean between cowardice and rashness.
Now the Buddha is said to have taught the Middle Way in all

The
Middle Way
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things, and we prefer this tradition of His teaching to the tradi-
tions of exaggeration ; equally so we believe the Christ taught
the Middle Way, for how does the economy of the Christ differ
from that of His Brethren ?

#*
* *

IT is very difficult for the ordinary person to realise the illusory
nature of the “ facts” with which he daily stuffs his head out of
the newspapers. It is still more difficult for
e %‘\ﬁg‘:&‘;ﬁt N him to realise the entirely problematical
nature of most of that which is current in the
world as history. Most difficult of all is it for him to understand
that much on which he would gladly stake his immortal existence
most probably never occurred as it is stated to have occurred.
The following paragraph from The Morning Post of January 7th
provides us with a text on which an endless series of sermons
could be preached.

Our Berlin Correspondent writes that the impending trial before the
Supreme Military Court of Sergeant Marten, who has been condemned by
the Dislrict Court of Gumbinnen for the murder of Captain von Krosick,
lends a curious interest to some experiments concerning the trustworthiness
of evidence which have recently been undertaken by Dr. von Liszt, a Berlin
professor of eriminal law. A few days ago Dr. von Liszt was lecturing on
Tarde before an awndience of jurists which included a district judge. At the
close of the lecture the Professor hurriedly left the platform with the excuse
that he had a pressing engagement and could not stop to answer questions.
Before he had reached the door, however, a member of the audience asked
in a loud voice what were Tarde's relations to Christianity. * A nice ques-
tion to ask,” a second gentleman observed in very insulting accents. * Hold
your tongue!' retorted the first speaker, to which the second speaker re-
plied, *What disgusting vulgarity!” The first speaker thereon rose in a
fury, threw himself on his opponent, seized him by the throat, and threatened
him with a revolver. The audience naturally became greatly excited. The
tumult which followed was brought to a close by the voice of Dr. von Liszt,
exclaiming, ** Gentlemen, you have all seen the struggle which has just taken
place. We will proceed at once, if you please, to record the evidence in
the case.”

Dr. von Liszt, with the aid of two assistants, had arranged beforehand
the details of the exciting scene which was to the audience a sensational
surprise. A few witnesses were examined on the spot, and the others in the
course of the next fewdays. The result was astounding. Only one witness
(and he was not the jundge) was able to give a correct account of the quarrel ;
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the other accounts were full of errors, some of a gross character. Some ot
the witnesses, for instance, had observed not a revolver but a stick, and were
prepared to testify on oath to the corregtness of their observation.

The experiment of the Professor is the more interesting, our correspon-
dent adds, in view of the nature of his audience, and its result is certainly
calculated to reduce the value of the oaths on which many courts of justice
now rely. Dr. von Liszt affirms that the systematic prosecution of experi-
ments similar to the one described must result in enriching the experience
and powers of judgment of jurists concerning the evidence on which they
are required to pronounce a decision.

*
#* *

SuCH an experiment as the above provides invaluable lessons for
us; it teaches us how abysmal is our ignorance of the actual facts
of most things which profoundly stir our
emotions, how hopeless it is to expect a truly
accurate account of any occurrence in which
men’s passions are excited, and that, too, not only from the ordin-
ary person but even from those who are supposed to have had
some training in the natvre of evidence. It is, however, not to
be expected that the majority of mankind should be perpetually
questioning every statement brought to its notice. This would
mean a universal scepticism, a wholesale distrust, which would
speedily destroy all confidence in our fellows. All we can
expect of such imperfect registering machines as men ap-
parently are, is that they should be honest, should not wilfully
misrepresent. This as far as the many are concerned; but for
those of us who are striving for higher things and a deeper know-
ledge of humanity, this is not enough. We must submit ourselves
to sterner discipline. In Dr. von Liszt’s experiment there was
no real insult, no real quarrel, no real threatening ; it was all
méydvic, pure pretence. And yet the passions of the audience
were just as strongly aroused as though it had all been in deadly
earnest and they were face to face with a genuine tragedy. If,
then, our passions are so strongly aroused by a mere pretence, if
they are so stirred by a little play-acting in a natural setting, how

much more must they be aroused when an actual tragedy is
being enacted before us ?

Some Lessons it
teaches

#*
¥ *

Now all of our readers are aware that it is claimed by some of
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our colleagues that this erroneous evidence of history can be
checked and rectified by the unerring record of

Nzltlgrgggf:gsrg;h Nature.herse#, that everything which has oc-
curred is registered by Nature's photography,

and that, most astonishing of all, it is possible for humanity to
develope the faculty of reading these records, nay, that some have
already developed it ; further that these things are not so much
seen, as lived in again. Now those of our colleagues who have
acquired this highly-developed gift of clear-seeing, affirm that it
is very rarely that the testimony of history is borne out by the
record of the natural facts; that it is very difficult to recognise
what we are taught at school in the pictures of Nature's biograph.
This we can easily believe ; for if our colleagues were simply to
confirm our prejudices, we should be inclined to set the whole
matter on one side as a mere subjective dramatisation of our hopes
and fears. On the other hand, it would be folly to imagine that
because some of us are developing this stupendously extended
faculty of observation, that therefore they are at the outset accurate
observers, least of all accurate describers of what they observe.
We cannot become accurate observers simply by indefinitely ex-
tending the field of observation. If we are not accurate observers
of normal fact, how can we be accurate observers of infinite series
of such facts ? If our passions are so strongly stirred by the small
tragic happenings that come before us in one short life, how much
more stupendously will they be roused by the contemplation of the
infinite tragedy of humanity in all its endless manifestations!
For mark you,this record is said to be living, the images are not
dead things; the observer cannot remain unmoved in presence
of them until he grow into the stature of the Witness. If, then, itis
so necessary that all should strive in normal life to be accurate,
that so error may be diminished and truth increased, then in-
calculably more important is it that those who have the light of
other days dawning within them should be skilled adepts in the
nature of evidence. In ancient times they had no ‘ history,”
mankind was taught by “ myth.” It may be in time that we
shall go back to myth and, in despair of our incapacity, leave
history to Nature, its divinely appointed guardian. Myths in
their palmy days were convenient summaries of the types ot
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action working out infinitely in human affairs, History, to be
really history, as it is generally understood, would have to rival
the magic of Nature herself. This seems an idle dream, for why
should Nature be dethroned ? Will encyclopzdias give us
knowledge of life? May there then not be some way of reading
the record other than the mechanical giving back of physical

appearances ?

**-l!

IN connection with the startling discoveries of Messrs. Armstrong
and Orling related in our December “ On the Watch-Tower,”
a paragraph from The Daily Mail's Paris corre-
a g;’;‘;ﬁ‘;ﬁhic spondent (October 28th), add:? to our informa-
tion. We have the same * pitch”’ or * tone ”’
of the radiations, or vibrations, as the fundamental principle on
which these new discoveries are based. In all this we are
strongly reminded of J. W. Keely and his notorious ‘ motor.”
¢ Sympathetic vibration ”” was his basic idea as a theorist. But
Keely was a fraud as far as actual performance was concerned ;
so the world says, and so some of our colleagues are convinced,
and the evidence looked black enough. 5till, Keely may not
have been altogether a fraud; may he not have been a pioneer,
and at times successful ? However, this has little to do with M.
Menadier’s diapason.

M. Menadier, principal of the Polytechnic School, has communicated to
the Académie des Sciences the results of some highly important discoveries
in telegraphic communication.

In the course of his experiments M. Menadier, by the use of what he
calls the undulatory currents, has found means of transmitting on a single
wire a large number of simultaneous telegrams.

The system was put to a practical test between Paris and Bordeaux, and
met with complete success. By using the diapason of M. Menadier, twelve
operators during several hours sent messages simultaneously on a single
wire ; and at the same time, and without the operators being aware of it, pri-
vate telegrams and service messages were transmitted by the ordinary
continuous currents on the same wire.

These experiments have shown that at one time on the same wire as
many as twenty-five simultaneous electric movements may cross one another
without confusion, and the immense value of this discovery will be realised
when it is stated that it enables a dozen operators, all using the same wire,
to exchange 1,300 telegrams of twenty words each, or a total of 26,000 words
in one hour.
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FRAGMENTS OF THE MANDAAN MASS
FOR THE SOULS OF THE DEAD*

FFrom THE GENZA, OR SIDRA RaBBAi

WE have in the great collection of sacred writings called the
Genzi (Codex Nazareus) of the Mandzans, a compilation of frag-
ments mangled and mixed, distorted sometimes beyond recogni-
tion, and arranged apparently without order—but fragments of
what ? This question has baffled scholars for many centuries,
and perhaps it will do so for many more.

The majority of Orientalists have put aside the Genza-litera-
ture as intolerable or disagreeable reading, confused in matter and
undignified in mode of expression ; so that the enthusiast who
should venture to introduce the subject of these curious writings
is liable to find himself in the plight of the great St. Thomas, who,
while discoursing at length one day upon the Manichwans at
the royal table, paused at the end of one of his best periods to
find himself alone in the room !

There has, however, been work done lately by a German
scholar, Dr. W. Brandt, which shews that we may have here the
ruins of some great Pagan religion, of some pre-Christian gnosis,
or at any rate of a gnosis quite independent of Christianity—
hardly Jewish, probably purely Chaldzan. For the oldest

* Bibliographical Note.

Brandt (Dr. W.), Die manddiische Religion, ihve Entwickelung und geschichtliche
Bedeutung. Leipzig; 1889,

** Das Schicksal der Seele nach dem Tode, nach mandiischen und parsischen
Vorstellungen." Jahrbiicher fir protestantische Theologie (Ed. D, Lipsius, etc. Braun-
schweig; 1892). Vol. xviii.

Manddische Schriften aus der grossen Sammlung heiliger Biicher genannt Genzd oder
Sidrd Rabbd itbersetzt und erldufert, Gottingen; 1893.

Petermann (H.), Reisen im Ovient. Leipzig; 1861.

Noldeke (Th.), Manddische Grammatik ; Preface.

Lorsbach (G. W.), *Proben von den heiligen Schriften der Johannisjinger
ubersetzt, aus dem Codex Huntington im Bodleian, Oxford."  Beifrdge zur Philo-
sophie und Geschichie der Religion und Sitlenlehre (C. F. Staudlin, Liubeck ; 1799). Vol.
V., art. I.
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system of the gnosis points to the land of the Mandzans, to the
swamps of Basra, the disfigured site of ancient Babylon, as its
home and not to the cradle of Syrian Christianity.

The chief figure in the Genza is Manda d'Hajjé (i.e., Gnosis
of Life), the Christ, and yet it does not seem to be of Christian
origin, and we find in the whole work no system of redemption
and no dualism. There is no eternal antagonism of Light and
Darkness as with Mani ; there are hells enough, but no everlast-
ing perdition. The Mandzan accepts this “sorry scheme of
things entire ” on the basis of a deep-seated faith in the doctrine
of MAy4, of the illusion inherent in everything under the Sun.
For him “evil is null, is void, is silence implying sound” ; the
world of darkness in which the soul passes its earth-life is in the
eyes of God as if it were not. (See the First Liturgy.) The soul
itself belongs to the real world of Light, of ““the Light which
passes not away "’ (Fragment xxil.).

At the end of Time, Ur, the great dragon, will finish up the
things of darkness and all evil deeds in one bite, so that there
will be nothing left but the Light-world, and all life will return
to the Life whence it came and rest in infinite peace.

This is ‘the mystery and the doctrine which the Spirit
[who records it] has mused and meditated upon, but it shall re-
main as a vision and as a dream among men and they will run
after the false doctrines, they will hold to the gnosis of the Seven
and of the Twelve— [that is, they will be satisfied with exoteric
astrology dealing with the seven planets and the twelve signs of
the zodiac], and they will worship Adonai [the Sun], who is the
author of all impurity,” and who by his reciprocal relations
with the seven “ planets” causes men to commit the seven
deadly sins.

But this side of the subject belongs to the cosmogony and
the earth-life of the soul and is found in what is called the
Jamina or Right-Hand Genz4, the Sméla or Left-Hand is for
the instruction of the soul after death, and it is from this strange
and mystical section that the fragments here given are taken.

The Smila is properly speaking the second half of the book,
but is in many ways the key to the far greater confusion and
mass of detail of the first part, so it is as well to take it first. It
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isa curious fact that in all the five existing MSS. of this Codex
it is written so that one half is always upside down and the
two ends of the Right-Hand and Left-Hand books meet in the
middle ; thus:
i. Jamina.
"grews

Among the fragments given below are some of such beauty
that they may surely stand on their own merit without further
explanation. They seem worthy to rank beside passages from
Isaiah and Ecclesiastes and are enough to contradict the opinion
of Silvestre de Sacy, who said that the Genzi had given us
nothing noble, sublime or majestic, but that it was the work of a
disordered imagination without proportion in the pictures and
without method or grace.

Dr. Brandt treats this work as an invention of some in-
genious mind, an attempted solution of the mystery of mortal
man by some quasi-philosophical dreamer. But to some it may
perhaps suggest a primzval revelation from one who speaks
with no uncertain voice, from some great Light-messenger, who
meditates sorrowfully upon his native world of Light and tries
by reiterated cries to teach the thoughtless souls of a dark world
his message, in the manner of one who finds he is appealing to
deaf ears and careless hearts—a revelation, distorted indeed
almost beyond recognition, torn and inwoven with other torn
fragments, defaced, derided and not understood, copied and cut
up and re-copied, but still a strange treasury of some ancient
wonderland of knowledge.

INSTRUCTIONS TO THE LIVING CONCERNING THE DEAD
(Jamina) Tractate I. (Brandt)

And for each one who leaves his body (i.e., dies) weep not for
him, and make not mourning and wailing for the dead on his
account, and do not eat the bread of the graves for him! For
everyone who weeps over the dead shall be stood in the water-
streams when they are full. He who rends the neck of his gar-
ments, shall have a stain upon his Vesture. He who tears his
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hair for him shall be chained upon the mountain called Dark
Mountain.

But go, ye miserable ones, pure and persecuted, weep over
yourselves; for so long as ye are in the world your sins are
many.

But ye who mourn for the souls that have been taken from
out of your midst, let sorrow and bitterness be banished from
your hearts and cease ye from weeping and wailing for the dead.

For out of your weeping and your wailing are fashioned the
destroyers and the demons, and they will go before the soul
on its way and distress it in the place of the extortioners.

But if indeed ye are seeking for your dead and love them,
then pray and sing praises and recite the formula and the lines and
appoint the sacrament (Massakto, 7.e., Mass), that the Master
may be filled with pity for them.

Then glory shall go before them and light shall follow after
them, the Messengers of Life shall be on their right hand and
the Light-Angels on their left, and they shall be delivered from
the purgatories, and the seething cauldron.

And instruct the souls that their hearts may not fail them.
Let them hear gentle discourses and the praises that I have
brought you, and then they will listen and bear witness and their
hearts will rest.

[The Jamina also contains the First Liturgy, which seems
to form part of the mystical instructions connected with the
Mass for the Dead.]

First LiTurcy
(Jamina, L.-lviii.) (Migne)

The Angel of Life speaks :

Reflect, Adam, that all the things of the world are before
God as if they were not.

Correct thy proportions and restore balance in thy scales.

Choose one thing in a thousand and two things in ten
thousand.

For all things here below are passing away, except virtue
and good works.

The beauty of a woman fadeth and her grace and her exterior
charms.
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Spices and perfumes vanish away and every pleasure has its
bounds.

All deeds that are evil and all deeds that are useless shall
evaporate as if they had never existed.

Hearing these words Adam grieved and wept and he said
to the Angel of Life :

Blessed art thou and may thy will be done.

But why have you sent me down into a perishing body of
clay, destined only to rot under the corrupting action of Time ?

Who is it that has thrown me among these mysteries and
symbols ?

Who is it has placed me among the imperfected things ?

And the companion of the on* answers:

Why do you thus question the world which you dwell in?
Do you not know that only that happens which you yourself
have willed to happen ?

Listen! Soon you shall be set free from this borrowed
habitation.

Arise, therefore, and adore the Lord that He may purify
you and lead you into the abode of the Life.

(Smala) Tractate I1. (Migne, ii.)

The Great Life sent in its wisdom the Great Liberator to
Adam to free him from the prison of this world to which he was
called by (the calling of) Gabriel, where the seven planets exercise
their fatal and pernicious empire, in order that he might be rid of
this perishable body—of this body of clay and ignominy, which is
upset by the least breath and which cannot resist the tooth of the
rapacious lion, or the murderous point of a sword which wounds,
nor the bite of a venomous serpent. -

And the soul was separated from the body of Adam
and conversed with the spirit and with the corpse and said:
“ What were you doing there ? For the Liberator is at hand who
shall set us free, and what viaticum shall we have on our way ? ”

And neither came there any answer from the spirit or from
the corpse.

* Fon, or Mana, the soul,
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But then the Liberator came himself, and he aroused Adam
from his stupor and said : ‘‘ Arise, Adam, throw off this perishing
corpse, this robe of clay that you wore, this corporeal vestment,
this impure body on which the seven planets and the twelve stars
lavished their favours, and prepare thyself to go out of this world,
for thy time nears to an end, and the term of thine existence is
finished.”

Fragment xi.

(For) the soul is more brilliant than the day-star, more pure
than the orb of the night, stronger than the storm and sweeter
than water,

Fragment xv.

Arise! Oh soul! and depart from this earth; behold! thy
King cometh to meet thee!

Fragment xxxvi.

Oh Mana! Sweet Spirit !

[O mansuete Zon! (Norberg).]

Full of serenity and of mercy,

Draw unto thyself all those who in the everlasting scales
shall be found worthy of an eternal reward! Amen.

Seconp LiTUurRGY
(Smala) (Migne, v et seq.)

In the name of the Life, in the name of the Light!

I am the Mana of the Sovereign Life, I am the Mana of the
Life so high and so great !

Who has placed me on earth and enclosed me in a body ?

My brilliant feet are hidden in a body.

My mouth once pure is now the mouth of a corpse.

My eyes where once flew Light and Life are now only the
eyes of an assemblage of clay !

Fragment iv.

My heart which once sighed after Life and Liberty, is now
thrown into a house of clay!

[The fragments seem to belong here and come again and
again like some refrain in a dirge.]
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Fragment vii.

The soul speaks to the body: My feet are as brilliant as the
Sun but yours are as dark as the clay out of which you are made.

My heart passionate for the true Life is in a breaking vessel,
and my intellect is clouded.

But will the Seven indeed allow me to tread this path ?

How shall I understand ?

How can I progress?

How shall T console my desolate heart ?

‘What dangers throng round me!

What mysterious snares are laid for me by the Seven and the
Twelve!

[Then follows the beautiful Hymn of the liberated soul, a
triumphant pzean of joy which seems to conclude the Mass, and
the work of the Priest is ended. The Fragment given in conclu-
sion must have been chanted at some portion of the Requiem
Service and is given by Migne at the end of the Smila.]

THE SecoND LITURGY IN THE REQUIEM

(Smala) (Brandt)
i.
Soul : How I rejoice in the day that looses me from my
struggling, and my going is unto the place of the
Life !

I fled away and I am gone.
As far as to the Watch of the Sun, I am come. And
I cry with a loud cry unto the Watch of the Sun,
“ Who is it that shall lead me past ? ”’
Answer: Thy reward and thy works and thine alms and thy

good deeds, shall lead thee past the Watch of the
Sun,

ii.
Soul : How great is my rejoicing! How my heart delighteth
itself
How I rejoice in the day that looses me from my

struggling, and my going is unto the place of the
Life !

I fled away and I am gone !
As far as to the Watch of the Moon, I am come,
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And I cry with a loud cry unto the Watch of the

Moon : “ Who is it that shall lead me past?”
Answer: Thy reward and thy works and thine alms and thy
well-doing, shall lead thee past the Watch of the

Moon.
iii. How great. . . . as far as to the Watch of the Fire.
iv. 2 3 " F ., the Seven.
V. ” 5 i % » the Ruha

(or Breath).
vi. How great.

Soul : I fly and T am gone, I have come to the water-streams.
When I am come to the water-streams there
cometh forward to meet me the Ray of the Glory.

And He takes me by the right hand and leads me over
the water-streams.

And they robed me in Glory, and clad me in vestures
of Light.

And life rested itself upon the Life and found its own
life ; its own life has it found !

Priest:  Thus have I found the soul of N. N., son of N. N., who
is perfected by this Mass.

And the Life conquers, and the man conquers, who
has betaken himself hither.
For the Life is pure. Amen!
Fragment xxii.
That which was weak shall be laid in the bier, and that
which was weary shall rest in the sepulchre.
But thy works, O soul, shall arise with thee and be thy
witnesses.
Behold thy witnesses !
Behold for thee, for thou hast been faithful, thy defenders !
Then also the Life shall take thee by the hand and say unto
thee:
“ Come unto Me, into the abode of Peace and of the Light
that passeth not away.”
The Life is pure. Amen!
A. L. B. HARDCASTLE,
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FREETHOUGHT IN THEOSOPHY

JusT now there seems to be a recrudescence of narrowness in
some parts of the Theosophical world, and an inclination to
impose on members of the Society restrictions as to what they
shall or shall not believe. One would have thought that the free-
dom of thought from dogmatic fetters within the Society was a
statement that had been repeated almost ad nauseam ; and yet now
and again one is astounded at the sudden self-elevation of a small
pope, who lays down doctrines and utters denunciations on un-
believers, as though he had been proclaimed as infallible ex cathedri
by some authority that could not be challenged. ¢ Thisis Theo-
sophy. That is not Theosophy. You must believe this. You must
not dare to question that.” And often, as though to add insult to
injury, such a dogmatist will lay down his dogma on the authority
of some writer who would be the last to claim infallibility for
himself, and then glares at the bold wight who does not at once
bow down. Just now, Mr. Leadbeater and myself are the chief
sufferers from this vicarious self-assertion, and we are dragged
out as bars to all further discussion, and are transformed, much
to our disgust, into what H. P. B. jeeringly dubbed “lit